chapter two

2:1 For I want you to know how great a struggle I have on your behalf and for those who are at Laodicea, and for all those who have not personally seen my face,  {ga,r (cs) further explanation regarding Paul’s struggle--qe,lw (vipa--1s) to have a desire for something, to want something--su, (npa-2p) accusative of general reference; subject of following infinitive--oi=da (vnra) to know; complementary infinitive--h`li,koj (a-tam-s) 2X, interrogative used in indirect questions; how great, how extensive-- avgw,n (n-am-s) 6X, lit. an athletic contest; generally used of any struggle--e;cw (vipa--1s) progressive present tense; I have, I endure--u`pe,r (pg) on behalf of, for the sake of--su, (npg-2p) you all; the church at Colosse--kai, (cc) and; connective--o` (dgmp+) on behalf of the ones--evn (pd) in--Laodi,keia (n-df-s) Laodicea--kai, (cc) and; connective, huper still clearly refers to the following group--o[soj (-aprnm-p) as many as; all those; nominative, grammatical subject of horao--ouv (qn) not--o`ra,w (vira--3p) to see, physical sight--to. pro,swpon (n-an-s) the face--evgw, (npg-1s) possessive genitive--evn (pd) in--sa,rx (n-df-s) flesh; in person, face to face}
Exposition vs. 1

1. Although there is a chapter division in English translations, verse 1 begins with the conjunction γάρ (gar--for), which introduces some explanatory information as Paul elaborates on the struggles he faced.
2. The previous section (Col. 1:24-29) addresses Paul’s stewardship of the gospel in a general way, the first five verses of chapter 2 focus on the specifics of his labor for those in the Lycus valley.
3. While Paul more often phrases his disclosure formula in negative terms (I do not want you to be ignorant), here it is positive and highlights the significance of what is to follow.  Rom. 1:13, 11:25
4. The content Paul desires to communicate is the matter of the intensity of the struggle he endures on behalf of the Church at large and those in the Lycus valley specifically.

5. The use of the noun ἀγών (agon--a struggle, a fight) continues the thought of the participle of ἀγωνίζομαι (agonizomai--to struggle or fight); just as Paul struggled generally for all believers, he is in a similar conflict on behalf of the Colossians.

a. Paul uses the noun ἀγών (agon--competition, contest), which first referred to a place of assembly; it came to be used specifically of the place in which the Greeks assembled to celebrate various games like the Isthmus games and the Olympics.
b. It is used figuratively to denote a competition or contest in the moral or spiritual realm and has the general sense of a conflict that involves struggle against opposition.  
c. This athletic metaphor was already used by some philosophers to refer to the heroic struggle which the pious have to endure in this world.

6. It does not refer to the struggle of the Christian way of life as much as it refers to a struggle for the faith or cause of the gospel (IITim. 4:7); one must contend for the cause of the gospel in a world that is hostile to it.  IThess. 2:2
7. The root idea of the noun is that of a physical contest between two people, which certainly suggests that the struggle Paul faces has to do with opposing forces.

8. Paul’s opponents certainly included unbelieving Jews (Acts 9:23, 21:27-31; IThess. 2:14) and the believing Judaizers, who sought to distort the true gospel into a faith plus works system.  Acts 15:1-2; Gal. 1:6-9; Phil. 3:2

9. Since Paul was in chains because of his commitment to the cause of Christ (particularly due to his mission to the Gentiles), his Roman imprisonment certainly constituted part of his struggles.  Phil. 1:30; Col. 4:3; IITim. 2:8-9
10. Based on the language Paul uses later in this book, Lightfoot and some others want to limit his struggles to his prayers for those in the Lycus valley.  Col. 4:12
11. While the matter of prayer would have been part of Paul’s struggles on behalf of those he served, it is not the sole aspect of his struggles.  Col. 1:3,9

12. Since it is necessary to contend earnestly for the faith (Jude 1:3) Paul is engaged in a struggle with those who have rejected or deviated from the faith and are advancing false ideas and teachings in Colosse and nearby towns.  Col. 2:4,8,16; IITim. 4:7
13. He not only attacks such teachings, part of his struggle involves equipping the saints with the truth so that they can withstand those who advocate false teachings.  Eph. 4:11-12,14
14. Finally, there is always the struggle that any believer faces against the attacks from the forces of darkness, which were no doubt more numerous and serious because of Paul’s apostolic standing.  IICor. 2:11; Eph. 6:11-12

15. The object of the verb οἶδα (oida--know), what Paul wants them to know, is found in the rest of the verse, beginning with the interrogative adjective ἡλίκος (helikos--how great?, how large?), which focuses on the intensity or severity of the struggle that Paul is presently enduring.
16. Although there is no doubt that Paul has suffered in the past on behalf of the gospel, the present tense of the verb ἔχω (echo--have, possess) indicates that Paul’s experience is an ongoing one.  IICor. 11:23-28
17. Although the verb is a present tense, it should be classified as a progressive use of the present tense, which is used to describe action in the past that continues into the present time.
  

18. There can be little doubt that Paul informs the Colossians of this in order to present himself as one who cares deeply for his audience; that deep concern is manifested in his willingness to suffer and struggle on their behalf.

19. While one might understand that Paul struggled on behalf of those to whom he personally ministered, he mentions two groups, who are parts of a larger group, who are beneficiaries of his struggles for the gospel.
20. Laodicea, like the other areas of the Lycus valley, was probably evangelized during the extended time Paul was working in Ephesus.  Acts 19
21. It is evident that the Colossians had been evangelized by Epaphras and most interpreters believe that Laodicea would have been as well.
22. Although these churches were founded by someone other than Paul, he recognizes that these churches are part of his canon and takes apostolic responsibility for them.
23. Although the third major city in that area (Hieropolis) is not mentioned, they would certainly be included in the group of those who had not seen my face in flesh.
24. The force of that final phrase is equivalent to those who have never met me in person.
25. At any rate, Paul makes it plain that he is engaged on behalf of those in his canon (since they are certainly part of the larger Church; (Col. 1:24) regardless of whether or not they have ever met face to face.
2:2 that their hearts may be encouraged, having been united together by love and in all the wealth of the full assurance of the understanding, leading to a true knowledge of God's mystery, that is, Christ Himself,  {i[na (cs) introduces purpose clause--parakale,w (vsap--3p) lit. to call alongside, to encourage, to comfort--h` kardi,a (n-nf-p) the hearts--auvto,j (npgm3p) of them, possessive genitive--sumbiba,zw (vpapnm-p) 7X, to bring something or someone together, to unite--evn (pd) in, with, or by means of--avga,ph (n-df-s) love kai, (cc) kai--eivj (pa) into--pa/j (a--an-s) all, every--plou/toj (n-an-s) wealth, riches--h` plhrofori,a (n-gf-s) 4X full assurance, complete certainty; genitive of apposition;, the wealth consists of full assurance--h` su,nesij (n-gf-s) 7X, comprehension, intelligence, understanding; subjective or producer, the assurance that is produced by or comes from the understanding--eivj (pa) into, leading to--evpi,gnwsij (n-af-s) full and complete knowledge--to, musth,rion (n-gn-s) of the mystery; objective genitive, it is what is known--o` qeo,j (n-gm-s) the God; possessive--Cristo,j (n-gm-s) Christ, Messiah; apposition to mystery}
2:3 in whom alone are found all the hidden treasures of wisdom and knowledge.  {evn (pd) in--o[j (aprdm-s) whom=Christ--eivmi, (vipa--3p) are--pa/j (a--nm-p) all--o` qhsauro,j (n-nm-p) 17X, a place where something is kept safely, treasure chest or the contents being kept safe--h` sofi,a (n-gf-s) the wisdom; epexegetical or content; wisdom and knowledge comprise the treasure--kai, (cc) connective--gnw/sij (n-gf-s) knowledge--avpo,krufoj (a--nm-p) what is concealed, hidden, kept secret; modifies }

Exposition vs. 2-3
1. Although Paul initially addressed his desire for the Colossians to understand what his struggles were, in verse 2 he switches to the third person verb παρακαλέω (parakaleo--to exhort, comfort, encourage).
2. This change of pronouns emphasizes the fact that Paul’s mission was larger than just the Colossian church; Paul endured the sufferings and struggles that were part of his niche on behalf of many who had never met him.
3. Although the change is made to the third person, it is implied that the writer would have the same desire for his struggles on behalf of the Gentiles to encourage those in Colosse as well (who had also never seen Paul).
4. Paul’s desire is for their hearts to exhorted/encouraged, which will involve the matters of love and the clear understanding of the truth.
5. The noun καρδία (kardia--heart) is hardly ever used in the Bible to refer to the physical organ that pumps blood throughout the body.  IISam. 18:14; Jer. 4:19
6. Rather, the term is used of the core of a person, the center of one’s personality and being, which is the source of all aspects of life; in some contexts, the heart is viewed as the current you.
7. To have one’s heart encouraged refers to the exhortation/encouragement touching the innermost core of one’s being.
8. Paul continues with an aorist participle from the verb sumbiba,zw (sumbibazo--“held together”), which is used in a number of ways, but the root idea is to cause to bring together, to unite or hold together.
9. Most interpreters have noticed that it does not agree grammatically with the noun hearts; however, the masculine participle is used since Paul has people in mind, which is an example of constructio ad sensum (according to the sense).
10. The aorist participle is normally used temporally to indicate action that is antecedent to the main verb; that would suggest that one prerequisite for receiving the encouragement Paul desires is that the people in view will have been united in love.
11. The prepositional phrase that follows ἐν ἀγάπῃ (en agape--in love, by love) points to the fact that love is virtue that unites them.  Eph. 4:2,15
12. Paul continues with an additional item which is necessary if the audience is to enjoy the encouragement that Paul desires for them; the connective use of καί (kai--and) links what follows with the participle being united.
13. Paul changes from the preposition ἐν (en--in, by) to the preposition εἰς (eis--into), which can be used to express the goal of some motion, or the attaining of some status.
14. The object of the preposition εἰς (eis--into) is all the wealth, which is then defined by the genitive of apposition that follows; part of spiritual wealth consists of the confident assurance the believer gains from his understanding of God’s plan.

15. The noun πλοῦτος (plutos--riches, wealth, abundance) is used of something that is present in abundance; it is often qualified by the genitive of the thing that is abundant.
16. Although the term is often used of financial abundance, Paul seldom uses it with regard to money.  Mk. 4:19; ITim. 6:18
17. This term it is a favorite of Paul’s, which he uses to describe the overwhelming and inexhaustible profusion of qualities and graces that God possesses, which have now been made available through Christ.  Eph. 1:3
a. The riches of God’s kindness, tolerance, and patience.  Rom. 2:4

b. The riches of His glory.  Rom. 9:23; Eph. 3:16; Phil. 4:19

c. The riches of His wisdom and knowledge.  Rom. 11:33

d. The riches of His grace and kindness.  Eph. 2:7

18. However, in this case, what Paul desires for them to abound in is the quality of full assurance or complete conviction.
19. This quality if very important since it is coupled with God’s love working in and through believers; these two factors would serve as a protection from those who brought new teachings that were not consistent with the apostolic faith.
20. Those believers who are rooted and grounded in love are blessed with insight; the goal is clear comprehension of the truth which leads to being filled with the fullness of God.  Eph. 3:17-19
21. Paul closes the verse with another prepositional phrase that uses the preposition εἰς (eis--into, leading to), which has the idea of leading to or resulting in the full knowledge of the mystery of God.
22. Most lexicons agree that evpi,gnwsij (epignosis--full or complete knowledge) is a strengthened form of the noun gnw/sij (gnosis—knowledge); as such it refers to more complete and precise knowledge, particularly in matters related to God, morals, or ethics.
23. What Paul desires for believers to comprehend is the totality of the mystery of God; while the term musth,rion (musterion--mystery, secret) is a singular, the comprehensive nature of God’s mystery involves a number of other mysteries.  Matt. 13:11; ICor. 4:1
24. These refer to the secret thoughts, plans, dispensations, and doctrines of God that are hidden from the human race; they are inaccessible to men unless God chooses to reveal them.
25. In this context, the specific aspect of God’s mystery that Paul has in view is Christ Himself, who is the focal point of God’s plan and in whom the purposes of God are seen and understood.
26. This statement should also inform the Colossians that there is no need to look further than Christ to understand all that God wants the believer to know; thus, they should not entertain other teachings that suggest that somehow Christ is not sufficient.
27. As Wright has observed, this statement is both a comfort and a challenge to Christians; they do not need to look for wisdom or knowledge outside the one they already possess, but at the same time they have a long way to go if they are to maximize their knowledge.

28. Although there are a significant number of textual variations here (10 or so), they are clearly secondary; the text should be accepted as it stands and the New American Standard translation reflects the correct translation.
29. The prepositional phrase ἐν ᾧ (en ho--in whom) that begins verse 3 refers back to Christ as the immediate antecedent; several interpreters have noted that the emphasis is on the fact that in Him alone are found all the treasures of wisdom and knowledge.
30. In chapter 1, Paul set forth the reality of the preeminence of Jesus Christ; in this verse he addresses the resources of God that are found in Christ.  
31. The term (treasures) is followed by two genitives that may be classified as an epexegetical phrase or genitives of content; both have a similar force.
32. The reference to wisdom and knowledge has caused some interpreters to view this in terms of the early thinking of Gnosticism, which probably has some merit since their emphasis was particularly on knowledge that was reserved (hidden away) for the initiates.

33. However, several other interpreters point out that these terms were equally part of the Jewish wisdom tradition.

a. Wisdom and knowledge are often found together in the Jewish tradition, both in the Old Testament and in apocryphal texts.  Prov. 2:1-7,10, 3:13-14
b. It is evident in the biblical Jewish tradition that wisdom was personified.  Prov. 1:20-23, 8:1-11,22-31, 9:1-6
c. There is a similar emphasis in apocryphal Jewish writings; the importance of wisdom, knowledge, and understanding is likewise taught.  Sirach prologue 1:1:24-26
d. The Jewish pseudepigrapha also contain similar reference to wisdom, but the emphasis is on the Torah; essentially that view indicates that wisdom and knowledge had been revealed in the Torah.  IIBaruch 44:14; Ariesteas 1:30-31

34. Thus, Jewish teachings may also serve as the background to Paul’s statement here, which is clearly portraying Jesus Christ as the sole source for those who would understand God’s plan.
35. In fact, the truth that all the wisdom and knowledge of God is to be found in Christ alone serves to counter any teaching that looks elsewhere, no matter whether it is Gentile or Jewish in origin.

36. Wisdom refers to practical spiritual knowledge, the ability to understand reality from God's perspective and to act on that understanding, while knowledge focuses on more on the intellect.
37. The concepts of treasure and the fact that it is hidden  point to the fact that God’s valuables are hidden in Christ as the means of securing and protecting it.

38. Wisdom and knowledge are hidden in Christ in the sense that they are treasures that have been deposited with Him, are stored in Him, and accessible to all believers, while hidden from others.
39. There is also likely a subtle suggestion that anyone seeking God’s wisdom and knowledge must look to Christ and not to human systems of philosophy (Col. 2:8), legalism (Col. 2:16), asceticism (Col. 2:19), worshiping angels (Col. 2:18), or alleged visionary experiences.  Col. 2:18
2:4 I say this so that no one will delude with some persuasive argument.  {ou-toj (apdan-s) this-- le,gw (vipa--1s) I say, what I have just said--i[na (cs) purpose clause, so that--mhdei,j (apcnm-s) no one, not one--su, (npa-2p) you all, any of you--paralogi,zomai (vspm--3s) 2X, of accounting, to miscalculate, to cheat, to defraud, or to mislead by means of fallacious reasoning--evn (pd) with; instrumental of means--piqanologi,a (n-df-s) 1X, lit. persuasive word, persuasive speech}
Exposition vs. 4

1. Verses four and five serve as the conclusion of the previous section that began in 1:24; they also serve to transition to the information that will follow.
2. These two verses mark the transition from the benefits that accrue to the Colossians in Christ, and Paul’s specific part in their relationship, to directly addressing the Colossians.

3. Paul abruptly changes the subject of his discussion from Christ and provides the reason he has written what he has in the previous two verses.
4. Although some interpreters favor the idea of a prospective use (looking forward to what follows) of demonstrative pronoun οὗτος (houtos--this), the pronoun is retrospective and looks back to the previous two verses at least, but likely includes all that Paul has said since 1:24.
5. The conjunction ἵνα (hina--so that, in order that) introduces a purpose clause, which indicates that the issue Paul addresses is a very real potential.

6. For the first time Paul alludes to the fact that there are conflicting voices that are teaching things that could potentially serve to deceive or delude the Colossians.

7. Paul does not suggest that the Colossians have already been deceived, but recognizes that when believers attach themselves to God’s plan they become objects of spiritual attacks.
8. Any good pastor knows from experience that when God’s work in grace is successful in the Devil’s world, spiritual attacks are inevitable.
9. As Wright notes, one form these attacks may take is that of clever plausibility of teaching near enough to the truth to be apparently respectable and far enough away from it to be devastating in its effect on individuals and congregations.

10. The verb Paul uses is παραλογίζομαι (paralogizomai--lit. to reckon wrongly or miscount, “delude”), which is only used twice in the New Testament.
11. The verb can mean to miscount something so as to cheat someone else; it also has the nuance of deceiving someone by means of fallacious reasoning.
12. The form is a middle voice, which should be classified as an indirect middle; the indirect middle stresses the subject (no one) is acting in his own interest.
13. In this case, the false teachers would act in their own interest by attempting to deceive the Colossians and bring them under their false doctrine; that clearly indicates that they, unlike Paul, do not have the best interests of the Colossians in mind.  Col. 2:1
14. The accusative object of the verb is the plural you all; however, it should be clear that Paul does not want individual believers to come under the spell of these false teachings.
15. The prepositional phrase ἐν (en--in, with or by means of) should be understood in an instrumental sense and can be translated as with, or by means of.
16. The noun πιθανολογία (pithanologia--persuasive argument) is only used here in the New Testament; it refers to convincing speech that is plausible but is actually false or misleading.
17. Plato uses this term and associates it with popular oratory; he warns against accepting the conclusions of others on the basis of persuasive speech and probability and not on the basis of cogent proofs.

18. The sad reality is that some believers are all too easily taken in by means of persuasive but fallacious arguments; while they may appear to be advancing some deeper form of understanding, these arguments actually undermine sound teaching.

19. As will become evident, these teachings are not consistent with Paul’s Christology even though they may have the appearance of wisdom (Col. 2:23); in fact, these teachings undermine biblical Christology.

2:5 For even though I am absent in body, nevertheless I am with you in spirit, rejoicing to see your good discipline and the stability of your faith in Christ.  {ga,r (cs) explanatory--eiv (cs) hypothetical, if, though--kai, (ab) ascensive, “even”; this construction introduces a concessive clause--h` sa,rx (n-df-s) sphere; in the flesh--a;peimi (vipa--1s) 7X, lit. to be away from, to be absent--avlla, (ch) adversative, but--to, pneu/ma (n-dn-s) sphere, in spirit--su,n (pd) with, in the company--su, (npd-2p) you all--eivmi, (vipa--1s) I am--cai,rw (vppanm1s) to be happy, to rejoice; circumstantial participle--kai, (cc) and; ble,pw (vppanm1s) rejoicing and seeing=rejoicing to see--su, (npg-2p) of you; genitive of possession-- h` ta,xij (n-af-s) 9X, an arrangement in a fixed sequence, a state of good order, well-regulated--kai, (cc) and--to, stere,wma (n-an-s) 1X, that which is firm or stable--h` pi,stij (n-gf-s) the faith, active faith-- eivj (pa) into, directed toward--Cristo,j (n-am-s) Christ, Messiah--su, (npg-2p) subjective genitive, they are exercising faith in Christ}
Exposition vs. 5
1. Verse 5 begins with the explanatory conjunction γάρ (gar--for), which will explain why Paul believes that it is appropriate to offer warnings to the Colossians.
2. Paul has already acknowledged that he has been made a servant/minister to the Church at large, which would certainly have included the Colossian church.  Col. 1:25

3. God had also bestowed a stewardship on Paul, which is a reference to his apostolic office; this had been provided for the benefit of the Colossians specifically (1:25) and the Gentiles in general.  Rom. 1:5; ITim. 2:7
4. Thus, even if Paul is not present among the believers at Colosse, he still has the responsibility to do what is in their best interests; his apostolic authority does not require his personal presence.  Lk. 7:7-8
5. Part of that authority involves protecting those who are Paul’s responsibility in Christ; part of that protection involves identifying false teachers and false teachings.  ICor. 16:9; Phil. 3:18; ITim. 1:20; IITim. 2:2
6. It should be evident that Paul would deal with the deviations from the faith if he were personally present, but the fact that he is in prison makes his physical presence in Colosse an impossibility.

7. The construction at the beginning of verse 5 involves a first class condition (presumed as true), which acknowledges that Paul was not physically present in Colosse.

8. This has the force of a concessive clause, which indicates that the state of action of the main verb is true in spite of some other factor.

9. The concessive force is also highlighted by the use of the adversative conjunction ἀλλά (alla--but, yet, nevertheless), which introduces the main verb (I am).
10. The noun sa,rx (sarx--flesh) was originally a neutral term that dealt with the soft, muscular portion of the bodies of men or animals; that is how it should be understood here and not in an ethical sense.

11. Paul concedes that he is not physically present, but goes on to indicate that he is present with the Colossians in the/my spirit.
12. Some interpreters have asserted that the spirit in this context refers to the Holy Spirit, who is present with the readers as they have this letter read to them.
13. They indicate that Paul will be present with them in the form of this letter, which expresses his spiritual thoughts and convictions; however, if that were in view one would probably expect to find a future tense verb and not a present.

14. They suggest that this is a reference to the spiritual unity of the body of Christ; by being united in Christ, Christians are united spiritually to one another by means of the Holy Spirit.
15. While this is true, there is no other reference to the Holy Spirit in the letter to the Colossians and the only other use of πνεῦμα (pneuma--spirit, Spirit) in this letter referred to the spiritual realm.  Col. 1:8
16. In addition to that, the fact that Paul has just referenced his physical, bodily presence would seem to set up a contrast with his human spirit and not with the Holy Spirit.
17. The only other reference to Paul being absent in body and present in spirit is found in the first letter to the Corinthians; the context there is clearly one in which Paul is asserting his apostolic authority in that local church.  ICor. 5:3

18. Although Paul exercised his authority in a more severe way because of the nature of the sin in Corinth, he still intends the recipients of this letter to understand that his absence does not diminish his right and responsibility to address believers in Colosse.
19. This statement has resulted in a number of differing opinions as to what Paul means about being spiritually present in Colosse.

20. One should certainly not take this statement in a completely literal sense, since that would almost imply something like being out of the body (IICor. 12:3) or astral projection.

21. Since he later says that he sees them, some conclude that Paul is somehow observing the Colossians in some supernatural say; however, if Paul could actually do that he would not need any information or insight from others.  ICor. 1:11, 5:1; Col. 1:8
22. This should be understood as a rather common idiom that is still in use today; first, it means that the person is absent in spite of the fact that they would prefer to be in another place.
23. In some cases, the expression is almost used as an excuse, a polite way of communicating the fact that a person does not actually want to be somewhere.

24. More frequently it is used as an expression of one’s commitment to and solidarity with others that are separated by geographic constraints.

25. There can be little doubt that this is the force of Paul’s statement; he would prefer to be in Colosse to address the local church, but his imprisonment in Rome prevented that.

26. Therefore, this is an expression of Paul’s concern, commitment, and solidarity with the Colossians; these believers, for whom he prays and labors and with whom he identifies, are the beloved objects of his pastoral concern.  IThess. 2:17
27. The expression is designed to convey the idea of moral and spiritual support; additionally, Paul uses it here to encourage the Colossians with respect to their current spiritual status, which obviously pleases him.
28. The two circumstantial participles that follow this statement are likely a hendiadys, with both contributing to the idea that is expressed in almost every English version (rejoicing to see).
29. Although Paul cannot be physically present, he has received information from Epaphras (and perhaps others), which causes him to acknowledge the spiritual health of the church in Colosse.

30. Paul uses two terms for what he spiritually “sees” that are used in certain contexts; Lightfoot and some others think that Paul’s daily contact with Roman soldiers may have been behind the choice of terms.

a. The first term τάξις (taxis--“good discipline”) is used to denote an arrangement of things in a fixed sequence.  Lk. 1:8

b. It is used of the posts that soldiers occupy and the orderly array that is seen in military formations.

c. The second term is στερέωμα (stereoma--that which is firm or solid); it was used to refer to the closed ranks of soldiers in battle formation.
d. The phalanx was a military formation used by the ancient Greeks; it was composed of heavily armed infantry soldiers called hoplites who were organized in rows and files.

e. In this formation, each soldier stood shoulder, which was a formation that allowed the phalanx to present a solid wall of shields to the enemy.
f. Based on this usage, some see Paul as a general, inspecting his troops and rejoicing to see that they are displaying the disciplined formation and the united front that they needed to fight the false teachers.

31. However, while both of these terms are used technically in general contexts, they also occur much more widely in the general sense of order and stability.
a. The noun τάξις (taxis--“good discipline”) means good order or discipline that is characteristic of one who exhibits a godly pattern of behavior.

b. The noun στερέωμα (stereoma--that which is firm or solid) is used of a firm foundation and can denote stability or steadfastness.
32. The final portion of this verse should be construed with the second noun only since Paul uses the pronoun σύ (su--you) with each noun.
33. The Colossian believers were firm or steadfast in their faith in Christ, which is not a reference to saving faith but to their ongoing trust and commitment to the Lord and the sound doctrine they had learned.  Col. 2:7
34. In spite of the fact that they had been exposed to deviant teachings, the church was still sound in the faith.

35. Since they had heard the gospel message and had embraced it wholeheartedly, Paul has significant confidence in these believers and will now begin to attack the deceptions of those that would trouble the Colossians.

2:6 Therefore as you have received the Messiah, Jesus, the Lord, so walk in Him,  {ou=n (ch) inferential; therefore--w`j (cs) as; denotes manner; in the same way--paralamba,nw (viaa--2p) lit. to take or receive alongside, to agree and accept--o` Cristo,j (n-am-s) the Messiah--VIhsou/j (n-am-s) apposition to the Christ--o` ku,rioj (n-am-s) the Lord; apposition to Jesus--evn (pd) in, in the sphere of--auvto,j (npdm3s) Him=Jesus--peripate,w (vmpa--2p) to walk, to live one’s life; present imperative, keep on doing  so}
Exposition vs. 6

1. Verses 6-7 serve to transition to the actual body of this letter; here Paul provides positive advice for the church in Colosse and sets the stage for confronting those in error.
2. In these two verses Paul directly and succinctly provides information with regard to exactly what he desires from the Colossians.
3. He begins with the inferential conjunction οὖν (oun--therefore), which links what Paul will say with what he has said in the previous sections.
a. This includes what he had said regarding the response of the Colossians to the gospel that was proclaimed to them by Epaphras.  Col. 1:3-8
b. Paul continues to emphasize Christ, the one who has preeminence in all things and who has an unparalleled status in God’s plan.  Col. 1:15-19
c. It also includes what Paul has said about his place and responsibility in God’s plan as an apostolic steward of the gospel, who works tirelessly on behalf of the Colossians and all the others who have not met him personally.  Col. 1:24-2:1

4. He follows this with the conjunction ὡς (hos--like, as), which normally marks a comparison, or describes the manner or way in which something happens.
5. This is used to suggest that the Colossians are to reflect on their initial exposure to the gospel and the manner in which they responded to it.

6. This was to serve as the model for their ongoing Christian life as seen in the imperative that follows.
7. From what Paul has said earlier in this letter it is evident that the gospel had a welcome reception among the Colossians, who immediately seem to have exhibited spiritual growth and the willingness to apply.  Col. 1:2-3,6
8. The verb Paul choose here is significant since he could have used the normal vocabulary of faith or believing to address the salvation adjustment.
9. The verb παραλαμβάνω (paralambano--to take to oneself, to receive) is frequently used of persons to denote taking someone into one’s company.

10. However, this is the only example in Paul’s writings of the verb taking a personal object; Paul tends to use the verb to refer to receiving something that has been transmitted by tradition or by verbal instruction.  ICor. 11:23; IThess. 4:1
11. Early Christian leaders emulated the rabbinic Jewish custom of transmitting and safeguarding the customs and traditions of their religion.

12. In both cases, the teachings or traditions were provided by revelation to a chosen representative and then communicated to others.

13. The Jewish view on this is found in the Talmud, which states that “Moses received the Law on Sinai and delivered it to Joshua; Joshua in turn handed it down to the Elders (not to the seventy Elders of Moses' time but to the later Elders who have ruled Israel, and each of them delivered it to his successor); from the Elders it descended to the prophets (beginning with Eli and Samuel), and each of them delivered it to his successors until it reached the men of the Great Assembly."

14. An understanding of the Jewish tradition and history of the scribes is not only necessary, it is helpful in understanding why Jesus used some of the expressions He used.
a. The term scribes does not refer to those that simply engaged in copying or maintaining texts and records although that was the original nature of their work.

b. As they diligently and accurately copied the Old Testament, they also engaged in making copies of the traditions and commentaries of respected Jewish leaders.

c. Because of their close study of the law, they naturally became able to quote many passages, causing them to be recognized as experts in the Mosaic Law and in the oral tradition.

d. However, the scribe did not teach anything new or unique, his teaching rested on the works he had studied; they did not teach from their own authority.

e. His authority resided in the text that he quoted, which was the only way he could answer questions; if he could not show his point from some text, then his words were empty since he had not been given authority to say otherwise.

f. As Hiebert has observed, “Their teaching was generally pedantic and dull, occupied with minute distinctions concerning Levitical regulations and petty legalistic requirements.”

g. The scribes did not teach others openly, as Jesus did; the scribes taught primarily in their own schools, which were not available to everyone.  Mk. 1:38-39

15. As O’Brien has noted, the early Christian tradition was not focused on the authority of famous teachers from history, but was really concerned with the source of the information--the Lord.
  ICor. 11:23
16. That the verb παραλαμβάνω (paralambano--to take to oneself, to receive) is used in a technical sense of receiving what has been transmitted via teaching is also confirmed by the statement at the end of verse about their faith being connected to their instruction.

17. In this case, the line of transmission begins with God (ICor. 11:23), continues through Paul (ICor. 15:1), extends to Epaphras (Col. 1:7), and reaches to the Colossians.

18. Paul regularly referred to the traditions he had passed down to the Gentile churches, which appear to have been comprised of three specific parts.
a. The first is a summary of the gospel, focusing specifically on the matter of the death, burial, and resurrection of Jesus Christ.  ICor. 15:1-7

b. The second included the actions and teachings of Christ at the First Advent.  Acts 20:35; ICor. 7:10, 9:14, 11:23-26

c. The third would include ethical and practical procedures for individuals, along with appropriate Christian traditions, which provided for a properly functioning local church.  IThess. 4:1-2; IIThess. 3:6

19. In this case, what the Colossians received is the teachings regarding the historical Messiah, whom Paul identifies as Jesus of Nazareth--the Lord.
a. The terms Christ Jesus focuses on the entire person and His messianic office.

b. The second term focuses on His true humanity.

c. The third term focuses on His deity.

20. While Paul uses these three terms in other places and in various combinations, this is the only place that this combination is found in the New Testament, which is likely due to the nature of the false teachings in that area.

21. While some have taken this expression of receiving Christ to refer to accepting His lordship at the point of baptism, that is not what is in view (nor is it biblical).

22. Additionally, it does not refer to such things as Christ knocking that the door of one’s heart and being invited in as a means of receiving Him.  Rev. 3:20

23. The clear understanding here is that Paul is referring to the doctrinal traditions regarding the fact that Jesus is Messiah and Lord; in fact, Moule goes so far as to say that the identification of the Christian tradition about Christ is in some sense Christ Himself.

24. To receive the Messiah, Jesus the Lord, is not only a matter of believing in his person, it also involves an acceptance and commitment to the apostolic teaching about Christ, which includes the truths about His unique identity and work.
25. It is also clear from what follows that simply assenting to the Jesus tradition is not all that is required; the recognition and acceptance must be reflected in the conduct of the believer.
26. Just as the Colossians had a sound beginning in the Christian life, they are commanded to continue to orient their behavior toward their Lord and Christ; the present imperative has the force of continue to walk…
27. The prepositional phrase in Him is commonly used to express the reality of positional truth, but in this case it focuses more on living in harmony with Jesus’ teachings and example as set forth in the apostolic faith.
28. In that regard, Jesus Christ is more than just the guide and example for Christian living; He is viewed as the sphere in which believers are to live their lives.  Jn. 8:12
29. This is also likely a subtle shot at against those advancing their deceptive doctrines and practices, which were not consistent with the standard of Christ.  Col. 2:8

2:7 being firmly rooted and building yourselves up in Him and established in the faith, just as you were instructed, and overflowing with gratitude.  {r`izo,w (vrrpnm2p) 2X, cause to take root; action in past with existing results; note that the form of the first three participles may be middle or passive--kai, (cc) and; connective--evpoikodome,w (vrppnm2p) 7X, lit. adding to the foundation, building upon; if middle, building yourselves up--evn (pd) in--auvto,j (npdm3s) Him=Christ; governs both the previous participles--kai, (cc) and; connective--bebaio,w (vrppnm2p) 8X, to make something beyond doubt, to confirm--h` pi,stij (n-df-s) the faith; your faith--kaqw,j (cs) just as, even as--dida,skw (viap--2p) you all were taught, instructed--perisseu,w (vrpanm2p) to be present in abundance, to abound--evn (pd) in, with; content--euvcaristi,a (n-df-s) the state of gratitude, or the expression of it, thanksgiving} 
Exposition vs. 7
1. Verse 7 continues the thought of the imperative walk in Him from verse 6; Paul uses a similar construction to what he used earlier in this letter.  Col. 1:10-12
2. In those verses, Paul encouraged the Colossians to walk in a manner worthy of the Lord, which he went on to define or describe by a series of participles; he does the same thing in this section.
3. There are parallels between these two passages that are pretty evident.

a. Both begin with agricultural metaphors.

b. Both speak of edification.

c. Both conclude with thanksgiving.

4. Some interpreters understand these participles to have imperatival force based on the imperative verb that precedes them; however, they should be considered as attendant circumstances that describe or define what is necessary to continue to walk in Him.
5. It is evident that the first two participles involve metaphors which are related; the first is an agricultural one, while the second is an architectural metaphor.

6. The first participle is from the verb ῥιζόω (hrizoo--to cause to take root), which is used passively for being firmly rooted.
7. The strong roots of the tree are the foundation that will ultimately allow the tree to grow to maturity and produce fruit.
8. It should be evident that the root system of a plant does multiple things that are necessary for the health and eventual production of the tree.
a. The roots of a tree anchor the tree in the soil, keeping it upright, growing straight, and providing stability for the tree.

b. Roots absorb water from the soil and also take nutrients and chemicals from the surrounding soil and use them to produce what they need for the tree’s growth, development, and repair.
9. The participle is a perfect passive, which indicates action in past time with existing results; the emphasis is on the present, existing results, which point to the spiritual health of the Colossian congregation.

10. The passive voice indicates that an outside agent was initially responsible for planting these believers; this metaphor undoubtedly was one Paul took from Old Testament and teachings of Jesus.  IIKings 19:20; Ps. 1:1-3; Jer. 12:2; Mk. 4:15-20
11. The initial planting must be identified with the salvation of the Colossians, since the agricultural metaphor used in the parable of the sower indicates that the seed germinating and producing a plant is analogous to salvation.  Mk. 4:15-20

12. Thus, Paul acknowledges that the initial work done by Epaphras was sufficient to provide them a clear understanding of the gospel and Christ Himself.

13. Although the prepositional phrase ἐν αὐτῷ (en auto--in Him) is found after the next participle, it should be understood to govern this participle as well.
14. To be rooted in Him is to be firmly grounded in the doctrines that relate to the understanding of the nature, purpose, and work of Jesus Christ.

15. If the believer is to be rooted in Him, it means that he has learned and understood the pertinent truths that they had been previously taught.
16. The second metaphor relates to construction; the verb ἐποικοδομέω (epoikodomeo--to build, to add to a foundation) is used in a figurative sense that likens believers to a building or temple.
17. At this point, Paul switches from the perfect tense to the present tense, which indicates that the next two actions that are described by the participles are viewed as further ongoing necessities for walking in Him.

a. Paul made it plain the first letter to the Corinthians that there is only one foundation, which is the gospel of Jesus Christ.  ICor. 3:10-11; Eph. 2:20
b. The only proper way for communicators to build believers up (and so the church) is through the systematic teaching of sound doctrine, which Paul identifies as gold, silver, and precious stones.  ICor. 3:12; Rev. 3:18

18. Although the first metaphor comes from the agricultural world and the other comes from construction, the combination here makes it plain that the Colossian assembly had been established spiritually and had continued building on that truth.
19. The third participle is from the verb βεβαιόω (bebaioo--confirm, establish as valid), which comes from the world of commerce; it means to validate or guarantee a legitimate transaction.

20. However, the New Testament usages of this verb are not found in commercial contexts.

21. When it is used of things it has the idea of proving them to be valid, confirming them as true.

22. It is used here of becoming established and the present tense indicates an ongoing process of being steadfast and consistent.
23. This participle is qualified by a prepositional phrase that indicates that believers are to be strengthened, established, or confirmed in the faith.
24. As is customary when one finds this term, the interpreter must seek to understand whether Paul is speaking of the subjective act of believing, or to the objective content of what is believed: the faith.
25. However, given that Paul immediately moves to the matter of what they were taught, it likely points to the content of their faith, beginning with their understanding of the gospel.

26. The final participle comes from the verb περισσεύω (perisseuo--to exceed a fixed number, more than enough, abundance); it also shifts from the middle/passive to the active voice, which indicates that the believer is to practice this virtue.
27. The virtue in view is seen in the noun εὐχαριστία (eucharistia--gratitude, thanksgiving), which is used of the quality of being grateful or the expression of the inner attitude of gratitude.
28. Thanksgiving is defined as acknowledging benefits received, the act of rendering thanks, or of expressing gratitude for favors, blessings, or mercies.
29. The attitude of gratitude and the expression of it should be especially prevalent among believers since they have the forgiveness of sins (Eph. 1:7), have peace with God (Rom. 5:1-2), and are now the recipients of God’s mystery.  Col. 1:26-27, 2:2-3
30. Paul’s own writings stress thanksgiving as an essential element of the normative Christian life; some have even suggested that thanksgiving is so important it almost summarizes the Christian way of life.  Eph. 5:20; Phil. 4:6; Col. 4:2; IThess. 5:18
31. When one is grateful to God for all he has in Christ and focuses on the blessings of the mystery in which he participates, it will likely make it more difficult to be distracted by alternate viewpoints, such as those advocated by the errorists.

2:8 See to it that no one takes any of you captive through philosophy and empty deception, according to the tradition of men, according to the elementary principles of the world, rather than according to Christ.  {ble,pw (vmpa--2p) lit. to see; as a warning, watch out, pay attention, keep your eyes open--mh, (cs) no, not--ti.j (apinm-s) indefinite, someone, anyone--su, (npa-2p) you all, but obviously applies to each believer--eivmi, (vifd--3s) will be--o` (dnms+) sulagwge,w (vppanm-s) 1X, to carry away spoils or prisoners, “take captive”; results of listening to false teachers--dia, (pg) through, by means of--h` filosofi,a (n-gf-s) 1X, lit. love or pursuit of wisdom--kai, (cs) connective, and--keno,j (a--gf-s) 18X, being without material, empty, futile, lacking results; devoid of moral or spiritual value--avpa,th (n-gf-s) 7X, deceit, deception--kata, (pa) according to the standard--h` para,dosij (n-af-s) 13X, lit. give alongside; to hand someone over; used of what is given or passed down, traditions--o` a;nqrwpoj (n-gm-p) the men, subjective, traditions made or practiced by men--kata, (pa) according to the standard--to, stoicei/on (n-an-p) 7X, the basic components of something, elementary things, rudimentary things--o` ko,smoj (n-gm-s) descriptive genitive; of the cosmos or of those inhabiting it--kai, (cc) and; connective--ouv (qn) not--kata, (pa) according to the standard--Cristo,j (n-am-s) Christ, Messiah}
Exposition vs. 8
1. This verse clearly begins a new section, which extends through Colossians 3:4; this section forms the theological heart of the letter.

2. This verse begins a new sentence that concludes in verse 15, but which will be broken up into manageable segments in the exposition.
3. A shift in emphasis is evident as Paul employs asyndeton and abruptly moves into warning mode; at this point he begins to address a specific danger.

4. It seems evident that Paul views the introduction of these teachings as an organized attack on the Christian faith; he uses the language of conflict in this section to emphasize the danger that this posed to believers in Colosse.

a. The noun ἀγών (agon--conflict, struggle) denotes the struggle or fight against opposition.  Col. 2:1
b. Paul used two terms earlier in this chapter (good discipline and stability), which were both used in military contexts.  Col. 2:5
c. The used of the imperative see to it at the beginning of this verse serves to call the readers to attention by alerting them to some danger or attack.  Phil. 3:2

d. The warning about being taken captive comes from the idea of one being plundered and carried off in warfare.  Col. 2:8

5. The command to beware or see to it reflects the present active imperative of the verb ble,pw (blepo --see, perceive with the eyes), which first relates to the matter of physical sight; it can be used with the sense of looking at or observing.  Matt. 5:28, 15:31
a. This use serves as the basis for the metaphorical idea of turning the mind toward something, perceiving it, considering it, or paying attention to it.

b. The sense of the verb, when used in the imperative, is not simply to look at something but to pay close attention to something, to give due consideration to what (or in this case who) is in view. 
c. The imperative of this verb is translated in other passages as take care, watch out, see to it, and take heed, all of which indicate that there is some potential or real danger about which the author is warning his audience.  Matt. 24:4; Mk. 8:15; Gal. 5:15
d. The present imperative also provides the idea of ongoing action; the Colossians are to continue to be on the alert for those opponents who would introduce false doctrine into their local church.
6. When this imperative is by a clause that defines the act or condition to be avoided, it is normally followed by the negative μή (me--no, not) and the subjunctive mood of the verb.

7. However, here it is followed by a future indicative, which elevates the threat from merely a potential to something that is more likely.
8. Paul uses the indefinite pronoun τὶς (tis--someone, anyone), which does not specifically identify those responsible for the false teachings he will address.

9. Although some interpreters suggest that Paul is using this indefinite pronoun to refer to definite a man, the singular form here does not necessarily mean that he had a specific individual in view.

10. On the other hand, it is likely that every false teaching starts with some individual, who then begins to indoctrinate others in his distortions of the truth.

11. Paul will define the type of person in view by using an articular participle from the verb συλαγωγέω (sulagogeo--carry off as a captive) to describe the intentions of anyone advocating some form of false doctrine.
12. The verb is a rare one, but means to capture in warfare; it denotes the idea of taking complete control over someone as a conqueror would a prisoner of war.
13. There is no doubt that this graphic image is designed to emphasize the threat that Paul has discerned in the teachings about which Epaphras has informed him.
14. Becoming a captive in a war often meant that the captive would be reduced to slavery; thus, this not only warns of being taken captive, but of the subsequent enslavement.
15. It is used here figuratively for victimizing or brainwashing someone with doctrinal error or false teaching.

16. Christians are always subject to this type of threat since the forces of darkness are interested in capturing and enslaving believers (IITim. 2:26); their methodology often involves false doctrine, which can come from unbelievers (IJn. 4:1) or from believers.  ITim. 4:1
17. Paul uses the preposition διά (dia--through, by means of) with the genitive of the noun φιλοσοφία (philosoophia--love of wisdom), which is designed to provide the means by which false teachers seek to enslave believers.
18. Paul is not disparaging the true love and pursuit of God’s wisdom, which is emphasized in both the Old and New Testaments.  Prov. 2:2,6-7, 3:13; Eccles 2:13, 7:12; James 1:5
19. In that regard, Paul is not criticizing philosophy as such; rather, he is criticizing the type of philosophy that is being espoused by the false teachers.

20. The negative view of philosophy is based on the fact that people pursue and adopt a worldview that is opposed to the clear teachings of the Bible, views that are the result of and based on human viewpoint “wisdom”.  ICor. 2:13, 3:19; IICor. 1:12; ITim. 6:20-21; James. 3:13-15

21. Since the word generally had a positive connotation in the ancient world (or at least neutral), it is possible that the false teachers applied this term to their system; this would explain why Paul uses this term nowhere else in his writings.

22. The noun philosophy is joined with the phrase empty deception, and the two are linked by a single preposition and a single definite article, which indicates that there is a single concept being addressed here and not two ideas.
23. Thus, the idea of this philosophy is not philosophy in general, which involves the study of basic questions concerning God, man, and the meaning of life.
24. Those questions are important and should lead people to the truth; however, this involves a system of thinking that is characterized by deception and a lack of spiritual value.

25. The noun ἀπάτη (apate--deception, deceit) is derived from the verb ἀπατάω (apatao--to mislead, to deceive), which was used of military strategies that were designed to deceive their enemies.
26. Thus, the philosophy Paul has in view is one that is characterized by deception, which is designed to (and ultimately does) mislead the hearer.
27. That noun is qualified by the adjective κενός (kenos--lacking material, empty), which is used of things that lack content, things without any basis, things which lack truth and power (Eph. 5:6); it is also used of things that lack purpose or result.  ICor. 15:10; IThess. 2:1

28. In this case it deals with that which lacks intellectual, moral, or more importantly, spiritual value; it does not and cannot actually accomplish anything of value.
29. Paul continues to define (and denigrate) the nature of this teaching by means of three prepositional phrases, all of which employ the preposition κατά (kata--according, according to a standard).

30. The first thing Paul states about the type of thinking he has in mind is that it is characterized by a reliance on human tradition; thus, the thinking of the errorists finds its source in human viewpoint thinking.
31. The noun παράδοσις (paradosis--lit. a giving alongside, tradition) refers to the content of that which has been handed down from one group or generation to another.

32. The term is used in both a good and bad sense; it is used of traditions that come from the apostolic teaching and faith, which believers are to learn and observe.  ICor. 11:2; IIThess. 2:15, 3:16

33. However, it is also used in a pejorative way to refer to traditions that are derived from human viewpoint, traditions which ultimately conflict with the biblical standard for living.  Mk. 7:1-13 cf. IPet. 1:18
34. In that regard, the genitive of the noun ἄνθρωπος (anthropos--men) should be classified as a subjective use, which means that these traditions are man-made; they come from humans and are handed down to humans.
35. Paul goes on to indicate that the philosophy in view is also based on another inferior standard; the prepositional phrase denotes the second standard on which this philosophy was based.
36. The phrase the elementary principles of the world has been the subject of ongoing discussion, beginning with the Church fathers and continuing to the present.

37. The noun στοιχεῖον (stoicheion--component, element) originally referred to a small upright post that was part of a row.
38. It was used of the first element or principle and referred to the rudimentary elements of anything; it is the most basic series that is necessary for understanding any field of knowledge or endeavor.

39. In grammar, it referred to the ABCs; in music, it referred to the notes on the scale; in physics, it referred to the four basic elements of earth, air, water, and fire; in regard to the physical world, it referred to the individual elements that comprise the world.  IIPet. 3:10,12
40. It is used as a religious technical term to refer to the elementary teachings, doctrines, principles, or rituals of the religion or philosophy in view.  Heb. 5:12
41. Some interpreters have sought to see a reference to the stars as demonic powers; although that notion of demonic astral spirits has attracted a number of adherents, Wink points out that there was no evidence of this view until sometime in the 3rd century AD.

a. What does become evident is that it is used seven times in the New Testament and neither Paul nor Luke attempts to define the term.
b. Along that line, Wink points out that ancient writers who did use the term felt no need to define it or provide any nuance; thus, one must conclude that the term was understood by most audiences.

42. Several authors have rightly concluded that the term denotes an irreducible component of something, what is in view is then must be defined by the context.

a. This is confirmed by the ways in which Plato used the term, which can be broken down into uses referring to grammar, mathematics, the forces of nature, the elements, and a few other assorted ideas.
b. However, nowhere does Plato every use this term with reference to the stars, spirits, or demons as some Bible translators (CJB, NAB, NET, ESV, TNIV) have done.  
43. Thus, it appears that when this term is used in the New Testament and not defined specifically by context, it refers to those basic beliefs, doctrines, rituals, and practices that are fundamental to the religious life of all peoples, rather they be Jew or Gentile.
44. It denotes the rudimentary religious teachings possessed by the people in view that were designed to gain God’s favor and procure salvation.
45. This would include the Mosaic Law and all the laws and rituals for the Jews, along with the religious laws and observances common to paganism; either form of elementary religion is simply a different form of bondage that devalues the person and work of Christ.

46. It is clear in Galatians that the focus is strongly on the Judaizers, who desired to place the Gentiles back under the Mosaic Law, which was of no value for salvation or for ongoing sanctification.  Gal. 4:1-5, 8-11
47. The genitive of the noun κόσμος (kosmos--world) does not refer to the universe or the earth, but to those that inhabit the world; a descriptive genitive indicates that it is these elementary views and practices that are common among unregenerate mankind.  Col. 2:20-23

48. The concluding prepositional phrase in verse 8 involves a negative description of their teachings and practices; the doctrines, traditions, and practices are not sourced in Christ and do not depend on Him.

49. As believers should understand, any teaching or system that in any way detracts from Christ's exclusive role is by biblical definition not only wrong but ineffective and dangerous. 
50. While these false teachers may not have taken a hostile position toward Christ by denying that He was essential to God’s plan of salvation, they appear to have been advancing the deceptive idea that certain practices were essential to the Christian way of life.
51. It would appear that these involved certain elements from Greek philosophy, some elements derived from the Mosaic Law, and some supernatural elements that involved contact with and possibly the worship of angels. 
52. However, it should be evident from what Paul says here (and later in this book) that believers should not be persuaded by specious arguments that suggest they need more (more rules, more experiences, more anything) than what is found in Jesus Christ.
2:9 For in Him all the fullness of Deity dwells in bodily form,  {o[ti (cs) causal; because--evn (pd) in--auvto,j (npdm3s) Him; not positional truth  here, but rather in His person--katoike,w (vipa--3s) to settle down, to reside, has the idea of permanence; perfective use of the present tense--pa/j (a--nn-s) all--to, plh,rwma (n-nn-s) 17X, the fullness of deity; God in all His fullness, all His attributes--h` qeo,thj (n-gf-s) 1X, deity, divinity, Godhead; epexegetical, the fullness that comprises the Godhead--swmatikw/j (ab) 1X, bodily, in a bodily form}
Exposition vs. 9

1. Paul continues his thought about Christ from the end of verse 8 with a causal use of the conjunction ὅτι (hoti--because).
2. This introduces a key reason why the Colossians should not fall prey to any deceptive, man-made philosophies.
3. Paul places the prepositional phrase in Him at the beginning of this verse in order to emphasize it; it is in Christ and in Christ alone that this is true.
4. While that phrase normally refers to positional truth, it does not have that force here.
5. Rather, the phrase expresses the idea of content, what actually resides in the person of Jesus Christ, which explains why being in Him is so important.
6. There is no question that what Paul says in this verse is an expansion on what he had stated in chapter 1; the similarities are obvious, but there are a few differences.  Col. 1:19
a. Both passages use the verb κατοικέω (katoikeo--dwell with the idea of permanence).

b. Both passages used the phrase πᾶν τὸ πλήρωμα (pan to pleroma--all the fullness).

c. One difference is that in chapter one Paul used an historical tense (the aorist) for the main verb εὐδοκέω (eudokeo--satisfied, pleased), but uses a present tense of κατοικέω (katoikeo--dwell) in this verse.

d. Another difference is that Paul explicitly states that all the fullness is related to deity alone by using the noun θεότης (theotes--deity).
e. Finally, the addition of the adverb σωματικῶς (somatikos--bodily, in bodily form) points to the matter of the Incarnation.

7. While Paul has used the phrase all the fullness in chapter 1, here he uses the more expansive all the fullness of deity.
8. The Greek noun πλήρωμα (pleroma--that which fills, fulfills, or makes complete) is used by Paul and other New Testament writers in a variety of senses. 
a. The majority of interpreters indicate that the reason Paul uses it here is to combat the fact that it was used by the false teachers in their unscriptural system.
b. While the opponents of Paul’s teaching also believed that the pleroma was that totality of the divine powers or attributes, some taught that only a fraction of the pleroma came upon the man Jesus and resided in Him.
9. The noun θεότης (theotes--deity, divinity) refers to the state of being God and is used as an abstract noun for θεός (theos--God); thus, one may translate this as the Godhead in all its fullness.
a. The term Paul used is similar to one he used in Romans; the noun θειότης (theiotes--divine action) refers to the qualities or characteristics of God that one might associate with a deity, such as manifestations of power, healing, etc.

b. It is also used of those persons who stand in a close relation to deity; in that regard it could refer to many kinds of beings and powers that exist in the spiritual world.

c. However, the term in Colossians could only be applied to those who attained to divinity, those recognized as Gods.

d. Several scholars cite Plutarch, who made the distinction between the two terms by indicating that few spiritual powers or beings ever attain to divinity or deity.

10. The phrase all the fullness of deity indicates that the Godhead indwelled the humanity of Jesus in a unique way that went beyond just sharing in some of God’s attributes or qualities.

11. As noted in chapter one, there is no doubt that the Son had a unique relationship with the other two members of the Godhead; the Father fully indwelled the God/man (Jn. 14:7-11) and the Holy Spirit was given to Him without measure.  Mk. 1:10-11; Jn. 3:34
12. The verb Paul uses is katoike,w (katoikeo--lit. to live or dwell down), which is a strengthened form of oivke,w (oikeo--to live, reside, dwell); this verb has the idea of a settled or permanent dwelling as opposed to a temporary or transient one.
13. The Incarnation represented the greatest and most complete special revelation God made to the human race; it was the humanity of Messiah that was united with the very fullness of the Godhead.  Jn. 1:9,14,18

14. In the Old Testament, the matter of God’s dwelling place was first revealed to be the Tabernacle, and then later, the Temple in Jerusalem; this verse clearly teaches that He has now taken up permanent residence not in a building but in a human body.

15. Those Old Testament types and shadows point to the ultimate reality that Christ alone is the place God permanently dwells; it is through Him alone that one can have a relationship with God.  Jn. 14:6; Acts 4:12
16. The final adverb Paul uses is σωματικῶς (somatikos--bodily, in bodily form), which modifies the verb permanently dwells.
17. Since that adverb is derived from the noun σῶμα (soma--body), some interpreters seek to read one or more of the ways it is used in the New Testament to suggest that this adverb does not refer to the physical body of Jesus.

a. Some see this term as a way of subtly attacking the false teaching by stating that the totality of the Godhead is not distributed throughout a hierarchy of beings (aeons in Gnosticism), but gathered into a single person.

b. Others have attempted to identify the bodily form as the Church, which means that the fullness of deity expresses itself through the body of Christ.  Eph. 1:18; Col. 1:18
c. Because of what Paul says later in Colossians, some take the term to mean in reality or actuality, as opposed to a figurative sense.  Col. 2:17

d. While there are varying degrees of merit to these suggestions, there is no compelling reason to assign any unusual meaning to the noun σῶμα (soma--body) and read it into the adverb.
18. The fourth view, which is the correct one, understands the adverb to mean having a bodily form, which is by far the most usual way in which Paul and the other biblical authors used the term σῶμα (soma--body).  Matt. 6:25; Rom. 1:24, 4:19; ICor. 5:3; IICor. 4:10
19. Thus, the bodily form refers to the physical body of Jesus Christ and the fact that the fullness of the Godhead resides in Him.  Col. 1:22
20. Since the verb κατοικέω (katoikeo--permanently dwells) is a present tense, some want to limit the dwelling to the situation as it existed at the time of writing, which means that this is true of the resurrected Christ.

21. However, the present tense can be used in a perfective sense, which emphasizes the present, ongoing results of some past action.  

22. While some have debated when the fullness of deity began to reside in the body of Jesus, to suggest that it was at any time other than His physical birth creates a problem that would ultimately divide the fullness of deity to mean something like partial deity.
23. Some believe that the Christ did not come upon the human Jesus until the time of His baptism under John the Baptist; this is based on the theophany involving what appeared to be the form of a dove.  Jn. 1:32-34
a. However, if one accepts that the Holy Spirit did not actually indwell Jesus Christ prior to His baptism, then he must admit that the fullness of the Godhead did not actually begin to indwell Jesus until He complied with John’s ritual.
b. If that is the case, one must divide the fullness of the Godhead, and place only the deity of God the Son in the humanity of Jesus at birth (Jn. 1:14,30), leaving the Father and the Holy Spirit to come on Him and indwell Him at some future point.
c. One significant problem with that is there is no verse that ever indicates that the Father came to establish a relationship with Jesus at some point subsequent to His birth.
d. The claim that the Holy Spirit came on Him for the first time at His baptism is also refuted by the words of God Himself, who told John the Baptist that Jesus already was the one who baptized in the Holy Spirit.  Jn. 1:33
e. Thus, one would have to take the position that the fullness of the Spirit was not present in Jesus before His water baptism, in spite of the fact that He could already baptize in the Holy Spirit!
f. The theophany should not be interpreted in any way other than that for which it was designed; this was the sign to John the Baptist that identified Messiah to him, so he could identify the Messiah for the nation.
24. Aside from the matter of dividing the fullness of deity, if one takes the position that Jesus did not become the Christ until His baptism, he will have to reinterpret the obvious meaning of Luke 2:11, which states that the human baby was both Messiah and Lord at His birth.
25. Thus, given the lack of documentation and the fact that one creates some serious theological problems, the orthodox position that the fullness of deity took up residence in the humanity of Jesus at His physical birth, continued to dwell in Him throughout His earthly life, and continues to dwell in Him in the resurrection body is to be accepted.
Doctrine of the Hypostatic Union 

2:10 and in Him you have been filled; He is the head over all rule and authority;  {kai, (cc) and; connective--eivmi, (vipa--2p+) you all, periphrasis--evn (pd) in--auvto,j (npdm3s) Him--plhro,w (vprpnm2p) completes periphrasis, having been made full, a state of fullness--o[j (aprnm-s) who--eivmi, (vipa--3s) is, keeps on being--h` kefalh, (n-nf-s) the head--pa/j (a--gf-s) genitive of subordination; lit. every--avrch, (n-gf-s) lit. beginning or origin, the first person, an authority or ruler--kai, (cc) connective, and--evxousi,a (n-gf-s) a state of control over something, right, authority, control, dominion}
Exposition vs. 10

1. Paul continues in verse 10 with a connective use of the conjunction καί (kai--and), which links this with what he just said in verse 9.
2. The verbal link is clear in that Paul uses the noun πλήρωμα (pleroma--fullness) in verse 9 and the cognate πληρόω (pleroo--make full, fill up), which is used passively to mean to cause or make something full.

3. That verb is a perfect passive participle, which is coupled with the present indicative of the verb εἰμί (eimi--be, are) to form a periphrastic construction; that construction generally has the same force as the perfect, but emphasizes the ongoing state of fullness.
4. The perfect participle points to a state of fullness that was provided at some point in the past (at salvation, when they received Christ Jesus the Lord; Col. 2:6) and that state continues to be the case in the present time.

5. In spite of the use of the cognate verb and noun, one should not think that Paul is saying that the fullness of the Godhead is present in the believer in the same way and to the same extent that it is in Christ.

6. In fact, John states that believers have received from His fullness, which indicates that they did not receive the same fullness He possessed, but certainly did receive some of the fullness of God’s grace.  Jn. 1:16

7. Therefore, in Colossians 2:9 the term refers to the fullness of the Godhead, the totality of deity; in verse 10 it refers to the status and condition of the believer who is in Christ. 
8. This clearly indicates that the believers in Colosse already possessed all that was necessary for them to enjoy the fullness of life since being in Christ provides them with the resources that are available in Christ.

9. The prepositional phrase ἐν αὐτῷ (en auto--in Him) is in an emphatic position at the beginning of verse 10; once again it conveys the reality of positional truth.
10. Because of the context in which all this is found, one may recognize the emphasis on being in Christ and translate this as in Him alone.
11. Some interpreters have suggested that this language of fullness was being used by the opponents in their teaching; while that may be possible, there has been no definitive proof to substantiate it.
12. However, there does not seem to be any doubt that the false teaching suggested that believers somehow needed to supplement what they have in Christ.

13. What these teachers seem to have suggested is that believers are not complete unless they supplement the grace of God with legalism (Col. 2:16-17), asceticism (Col. 2:18a,23), angelic worship (Col. 2:18b), and visionary experiences.  Col. 2:18c
14. This is quite consistent with various kinds of false teachings that have arisen over the course of the Church Age, which often have implied or asserted the need for something more than what one receives at the point of salvation through Christ. 

15. Those who believe in Jesus Christ can be certain of their position and standing since all the fullness of deity resides in Christ, and believers also reside in Christ; their union with Christ ensures that they have access to the fullness of God’s grace and blessings.
16. However, the believer should not conclude that since he is positionally fulfilled in Christ that he is experientially fulfilling the Christian way of life or has grown to spiritual maturity.  Col. 1:9; Eph. 4:13

17. It is clear that Paul does not provide any object that fills the believer (Rom. 1:29, 15:14); however, the use of the perfect passive indicates that the believer presently lacks nothing that is essential to salvation, nothing that is essential to spiritual growth, or nothing essential to living the Christian way of life.  IIPet. 1:2-4
18. It certainly indicates that the believer does not have any need for human systems of philosophy, basic human religious traditions, some deeper or mystical experience, or anything that diminishes the value and sufficiency of Christ Himself.

19. Paul goes on to make another assertion regarding the preeminence of Christ, using a metaphor that he uses in other places with varying emphases.
20. The noun κεφαλή (kephale--head) is primarily used in a literal sense to refer to the part of the body that contains the brain.  Matt. 5:36, 6:17, 8:20, 10:30
21. It is also used metaphorically to denote one who had been exalted in some way beyond others, one entrusted with superior rank, authority, or power. 
22. A majority of orthodox, conservative interpreters accept the definition that is found in the Louw-Nida Lexicon, which states that kefalh, (kephale--head) is used metaphorically to refer to one who is superior or supreme, one who has superior rank or pre-eminent status; this position also involves the authority to order or command.
23. This term is followed by two objective genitives of subjection; the genitive substantive specifies that which is subordinated to or under the dominion of the head noun.
24. This indicates that everyone who rules or exercises authority is subject to the rule and will of Jesus Christ, who is the Head.
25. In the context of Colossians, these rulers and authorities refer to angelic rulers and authorities (Col. 1:16); in this case it refers to fallen angels, the demonic powers that were defeated by Christ.  Col. 2:15
26. Paul made it plain in the first chapter that God the Son is the source of these angels’ existence.  Col. 1:16
27. He not only created them, He is ultimately the one who determines how much freedom these beings have in the angelic conflict; He sets the boundaries on what they can and cannot do.  Job. 1:12, 2:6; Rev. 9:3-5,14-15
28. This should cause believers to recognize that these creatures only have the power to do what God allows; therefore, believers should not fear them and they certainly should not seek to enlist their aid.  
2:11 and in Him you were also circumcised with a circumcision made without hands, in the removal of the body of the flesh by the circumcision of Christ;  {evn (pd) in whom or by whom--o[j (aprdm-s) whom--kai, (ab) also, in addition to your fullness--perite,mnw (viap--2p) 17X, circumcised, had the foreskin removed; constative aorist but one act in the past--peritomh, (n-df-s) 36X, the ritual of circumcision; cognate instrumental of means--avceiropoi,htoj (a--df-s) 3X, not made or accomplished by human hands--evn (pd) in, with, by; if means, by means of; if epexegetical, that is, that consists of--h` avpe,kdusij (n-df-s) 1X, to take of clothing, remove, strip off--to. sw/ma (n-gn-s) the body; objective genitive--h` sa,rx (n-gf-s) attributive genitive=fleshly body; if epexegetical=body, that is the flesh--evn (pd) in, with, by; by means of--h` peritomh, (n-df-s) the circumcision--o` Cristo,j (n-gm-s) of the Messiah; subjective genitive, done by Christ}
Exposition vs. 11

1. Paul continues his thoughts of what it means for believers to be fulfilled in Christ by elaborating with a series of aorist verbs that describe some critical things that came to pass at the point of salvation.
2. Paul uses the preposition ἐν (en--in) with the relative pronoun ὅς (hos--whom), the emphasis is still on the matter of positional truth and the actions of God that are associated with salvation.

3. Many interpreters have commented on the fact that the reference to circumcision is quite unexpected in light of the previous reference to Christ being preeminent over angelic forces; these two things do not appear to be related.
4. This has led many, if not most, to recognize that circumcision was an important part of the false teaching that had come to Colosse, which seems to have contained Jewish, Gnostic, and pagan elements.
5. In fact, when Paul finishes this section with verse 15 he immediately makes an inference that denigrates known Jewish religious practices as a means of spirituality or spiritual growth.  Col. 2:16
6. The verb περιτέμνω (peritemno--lit. to cut around, circumcise) refers to the surgical action of removing the excess male foreskin from the penis.
7. It was instituted as the overt sign of the covenant that God made with Abram when He was in Ur (Gen. 12:1-3), but was not instituted until Abram was 99 years old; later it was codified in the Mosaic Law.  Lev. 12:2-3
8. By the time of the Second Temple, circumcision had become an identity marker for the Jews, symbolizing their understanding that they were the covenant people of God.
9. By the First Advent, the Jews had generally distorted the Mosaic Law into a system of salvation by works, which involved the necessity of circumcision.
10. In fact, Rabbinic Judaism had devolved over the centuries and had lost sight of the true meaning behind circumcision and had substituted the traditions of men, teaching things like “No circumcised Jewish man will see hell, Circumcision saves us from hell”, and “God swore to Abraham that no one who was circumcised would be sent to hell; Abraham sits before the gate of hell and never allows any circumcised Israelite to enter”.

11. During the early portions of the Church Age a militant segment of Judaizers (who were believers) sought to enforce the ritual of circumcision and the observance of the Mosaic Law upon Gentile converts, insisting that it was necessary for salvation.  Acts 15:1
12. Paul cogently argues against that position in Romans, using the very example of Abraham to prove that circumcision and/or any other form of works was never the basis for salvation (Rom. 4:1-3,10-11; Gal. 2:16,21, 3:21); further, it was not necessary for sanctification.  Gal. 5:1-7
13. However, in spite of being rejected by the Jerusalem Council, these spiritual deviants continued to seek to enforce their views on believers, particularly upon the Gentile converts.
14. Paul’s argument here is that the Colossians have been circumcised in a real, supernatural way at the point of salvation, so there is no need to concern themselves with the Mosaic Law and a ritual that was never intended for Gentiles in the first place.

15. Therefore, if the false teachers approach them with their false teachings and seek to convince the Colossians that they are somehow lacking and need to be circumcised for a deeper understanding or walk with the Lord, they can quickly reject it.

16. Although Paul does not provide the specific timing of this circumcision, that it was accomplished at the point of salvation is seen in the fact that it is associated with the baptism of the Holy Spirit (Col. 2:12) and the matter of the imputation of spiritual life and the forgiveness of sins.  Col. 2:13

17. Additionally, like the imputation of life and the baptism of the Holy Spirit, this circumcision is non-experiential; the new believer would not be aware of it apart from God’s revelation and the apostolic teaching.

18. The adjective that modifies the noun circumcision is ἀχειροποίητος (acheiropoietos--lit. not done with the hand) which indicates that the passive verb were circumcised did not involve human agency, but rather divine agency.  Dan. 2:34,45; IICor. 5:1
19. At the end of verse 11 Paul seems to specify the divine agent performing this circumcision as Christ, while he attributes it to the Holy Spirit in the book of Romans.  Rom. 2:24

20. If Christ is not the immediate agent of circumcision, it is His work with regard to sins that makes the procedure possible in the first place; thus, this circumcision is uniquely related to the believer’s union with Christ.
21. That should not pose a problem since sometimes more than one member of the Godhead is said to do the same thing; at some level if God is involved, it may include one or more members of the Godhead.  Jn. 2:19; Acts 2:24
22. The noun ἀπέκδυσις (apekdusis--removal) is not found outside of this verse; however, the verbal cognate is ἀπεκδύομαι (apekduomai--to put off from oneself, to strip off, to lay aside), which literally means to take off the clothing, to undress.
23. It is used later in this book in the figurative sense of stripping off and laying aside the old man, which is used to refer to the previous lifestyle that was dominated by the old sin nature.  Col. 3:9

24. Prior to the salvation adjustment, the old sin nature ruled as an unopposed tyrant over the life of the unbeliever; when one believes in Christ, that absolute was broken for the first time.  Rom. 5:21
25. While there are a couple of ways to translate the prepositional phrase that follows, it is clear that this phrase is explanatory, defining, or describing what this circumcision involved.
26. This is the third time Paul has used the noun σῶμα (soma--body), but all three usages do not carry the same nuance.
a. The first usage is found in Colossians 1:18 where the term is used metaphorically of the Church as the body of Christ.  

b. The next usage referred to the physical body of Jesus Christ, the body which God had prepared for Him.  Col. 1:22; Heb. 10:5

c. This usage refers to the physical body of the believer, but with the important qualifying genitive of the noun σάρξ (sarx--flesh), which is also used in a few different ways.
27. The second term σάρξ (sarx--flesh) was originally a neutral term that dealt with the soft, muscular portion of the bodies of men or animals; it came to be used in other ways by the time the New Testament was being written.  
a. It was used of the body as a whole, the material part of man.  ICor. 5:5; Phil. 1:22
b. It is viewed as the basis or result of reproduction (Jn. 3:6), which led to the added thought of kinship.  Rom. 4:1
c. It is used by metonymy for the visible physical life, the overt as distinguished from the internal.  Jn. 8:15; Gal. 6:12
d. It is coupled with the term blood to refer to human beings in general.  Matt. 16:17; Heb. 2:14
e. Along that line, it can focus on the idea of true humanity with its weaknesses, physical limitations, sufferings, and mortality.  Matt. 26:41; Lk. 3:6; Heb. 2:14; Rom. 6:19; IPet. 1:24
f. Lastly, it came to refer to that aspect of man’s nature that is opposed to goodness and righteousness, the old sin nature that is located within the genetics of the fleshly body.  Rom. 7:18,25
28. That is how it is to be understood in this context; the entire phrase the body of flesh is equivalent to the phrase the body of sin, which is found in the book of Romans.  Rom. 6:6
29. The possession of an old sin nature is what renders men spiritually dead (Rom. 5:12); it is in that condition of spiritual death that the old sin nature ruled as an unopposed sovereign.  Rom. 6:17
30. While the ritual of circumcision involved a small portion of skin, the spiritual circumcision involved considerably more since it addressed and dealt with the reality of the indwelling old sin nature.
31. There is certainly one point of comparison between real and ritual circumcision and that is that both forms of circumcision are viewed as one-time operations that do not need to be repeated.

32. The final prepositional phrase is made more complicated by the fact that the initial preposition ἐν (en--in, with, by, when) can be categorized at least four ways and the genitive of Christ can be classified in at least three ways.
33. Like the previous prepositional phrase, it is describing the means or is in apposition to what precedes; it continues to define the nature of the circumcision that was done without hands.

34. The genitive of Christ is most likely subjective, which indicates that He the one who provides the basis for the circumcision or He is the one circumcising.

35. Thus, in contrast to the external form of circumcision, which is performed by human beings on a small portion of excess flesh, God performed a spiritual circumcision that involved a change in relationship between the old sin nature and the soul of the believer.  Rom. 6:1-2
36. The action was non-experiential (as is most everything that happens at salvation) and must be accepted by faith.

37. At that time the absolute power of the old sin nature was broken, freeing the believer from his slavery to the old sin nature (Rom. 6:6c,17), and making it possible to experience the new spiritual life in Christ.  Rom. 6:4; Jn. 10:10

38. Although many interpreters go far afield of what is being said here, there is no place for suggesting that baptism is the Christian counterpart to circumcision; additionally, there is no reason to equate the circumcision of Christ with His physical circumcision.

39. This passage is an abbreviated version of the same subject that is found in the book of Romans, which more fully explains what Paul teaches here; a review of that passage follows.  Rom. 6:3-4

Doctrine of the Old Sin Nature
Romans 6:3-4

6:3 Or do you not recognize that all of us who have been baptized into Christ Jesus have been baptized into His death?  {h; (cc) disjunctive, or--avgnoe,w (vipa--2p) to be uniformed, to not know something, to be ignorant--o[ti (cc) content--o[soj (aprnm1p) as many as, all who--bapti,zw (viap--1p) to immerse something into something else, causing the first item to be fully identified with that into which it was immersed; water baptism is not in view--eivj (pa) into--Cristo,j VIhsou/j (n-am-s)--eivj (pa) into--o` qa,natoj (n-am-s) the death, spiritual death--auvto,j (npgm3s) His; objective, the death He experienced  --bapti,zw (viap--1p) were baptized}

1. Paul’s assertion in verse 2 about the fact that the believer has been positionally separated from the sin nature is followed by a question regarding the doctrinal knowledge of the Romans (designed to counter the antinomian view).

2. Paul begins verse 3 with the disjunctive conjunction h; (e), which is used here to introduce a rhetorical question that forms the basis for his question at the end of verse 2 about the propriety of continuing to live under the domination of the sin nature.

3. One reason that this subject is so important is that Paul’s opponents attacked his teaching regarding justification by grace on the ground that it promoted moral indifference; in addition to that, believers could be guilty of abusing grace by seeing it as a license to sin.

4. Paul then asks a question of anyone that might have accepted such thinking, suggesting that one reason that believers may continue to fail in this area is they have a lack of doctrinal understanding about the issues involved.

5. The matter of spiritual ignorance is important to Paul as seen in the emphasis on personal knowledge throughout this section.  Rom. 6:3,6,9,16

6. This same emphasis is seen in many of his other writings, which stress the importance Paul placed on the theological knowledge that he expected among believers.  ICor. 3:16, 5:6, 6:9

7. It is certainly one thing to not know or understand something, but it is quite another (in terms of guilt, culpability, and potential discipline) to be or to remain willfully ignorant when information and knowledge are available.

8. Although the matters of retroactive positional truth (RAPT) and current positional truth (CPT) may be difficult to understand, these teachings are critical to the believer lest he fall into the ranks of the antinomian. 
9. Paul will argue that positional death to the old sin nature is one of the critical features of being a Christian; thus, perpetual domination by the sin nature is incongruous for the one who claims to have been justified.

10. When dealing with the difficult concepts found in this part of Romans, one should keep before him that the fundamental idea of baptism is identification with something, while the fundamental idea behind death is separation from something.

11. The verb bapti,zw (baptize-immerse, baptize) is derived from the root ba,ptw (bapto--dip); while both mean to place something into a liquid, the literal difference between them is the length of time and the final effect on the object being immersed into the fluid.
a. The verb ba,ptw (bapto) is most often translated as dip and it is not used of causing a change in what is dipped.  Lk. 16:24; Jn. 13:26
b. The verb bapti,zw (baptizo) deals with a change in the item being immersed in that it becomes completely identified with the fluid into which it is immersed.
c. One of the best examples is found in a text on making pickles; the Greek Nicander (c. 200 BC) says that in order to make a pickle, the vegetable should first be dipped (bapto) into boiling water and then baptized (baptizo) in the vinegar solution. 
d. Both verbs concern the immersing of vegetables in a solution; however, the first is shorter in duration while the second involves more time and effects a permanent change in the object.
12. The primary exegetical issue in verse 3 concerns itself with the verb bapti,zw (baptizo--immersed, baptized, identified fully with) and whether ritual (water) baptism is in view or if Spirit baptism is in view.
13. While there are many interpreters that strongly argue for the ritual of water baptism, they are not unified in how they understand baptism or its importance.

a. Some see baptism as a ritual that symbolically represents the believer’s baptism into the death of Christ and his separation from sin.

b. Others see water baptism not as a ritual, but as a sacrament; they essentially advocate baptismal regeneration, which has resulted in the practice of infant baptism in some theological quarters.

14. Several things mandate that water baptism is not in view in this verse (although water baptism perhaps forms the overt picture of Spirit baptism); what is in view is the baptism of the Holy Spirit that occurs at the point of faith in Christ.
a. First, the conventional usage of the word focused on complete identification with something that produced a change in the object being identified with that into which it was immersed.
b. Second, water baptism is a ritual; unless one desires to take the position that ritual is reality then this view must be rejected.
c. Third, the text of Romans 6 does not present the death to the sin nature as symbolic but real; it is very evident that the death occurred at the same time as the death of Christ (no one takes His death to be symbolic).  Rom. 6:6,8
d. Fourth, there is a conceptual parallel to Romans 6 in the book of Colossians and that passage clearly does not have ritual baptism in view.  Col. 2:11-12
e. Another very critical reason that water baptism must be rejected is the actual Greek language used; the prepositional phrase eivj Cristo.n VIhsou/n (eis Christon Iesoun--into Christ Jesus) defines the medium into which those that have believed have been placed.  Mk. 1:9

15. There may be an allusion to water baptism (since that might be the first thought the Romans had), which is the ritual that portrays the reality of Spirit baptism; it is only the baptism of the Holy Spirit places the believer into union with Jesus Christ.

16. There is little doubt (this is strongly the orthodox view) that what is in view with baptism is the believer’s identification with Christ and his mystical but real union with Him.

17. First, the use of the preposition su,n (sun--with) is used repeatedly in this section to indicate that those baptized belong to Christ and are in union with Him: sunqa,ptw (sunthapto--buried with, vs. 4), su,mfutoj (sumphutos--united with, identified with, vs. 5),  sustauro,w (sustauroo--crucified with, vs. 6) su.n Cristw/ (sun Christo--with Christ, vs 8)

18. Second, Paul has just set forth Adam and Christ as the heads of two divisions of humanity; just as Adam affected all those in him, so Jesus Christ affected all those in Him.

19. Third, union with Christ is taught in other passages in which Paul deals with the matter of baptism.  Gal. 3:27

20. The concept of the baptism of the Holy Spirit is one that has suffered at the hands of Pentecostals, Charismatics, and other assorted holy rollers, who assert that baptism of the Holy Spirit does not occur at the point of faith in Christ but is a second action that believers must pursue and receive subsequent to salvation.

21. If one considers the New Testament references to the phrase baptism of the Holy Spirit he will find that it is only found seven times.  

a. Four of those references come from John the Baptist, who was clearly comparing his ministry of water baptism with the superior ministry of Jesus Christ, which involved a spiritual baptism.  Matt. 3:11; Mk. 1:8; Lk. 3:16; Jn. 1:33
b. Two of the usages are references to Jesus Christ and His own teaching with regard to the baptism of the Holy Spirit.  Acts 1:5, 11:16
c. The final usage is found in Corinthians and is critical to understanding the mystical but real union between believers (the body) and the Lord (the head).  ICor. 12:13

22. What is very evident is that there is no passage that indicates that believers ever sought this experience, or that believers are commanded at any time to seek this following salvation.

23. The baptism of the Holy Spirit is the action of God the Holy Spirit, who effectively unites each believer with the Lord in a permanent and eternal union; it is the Holy Spirit who transfers the believer from his position in Adam to his new position in Christ.  Rom. 8:1; Col. 1:2

24. That transfer is evident in the use of the preposition eivj (eis--into), which establishes the concept of a shared identity between Christ and the believer.

25. It is the believer’s position in Christ that is the basis for his blessing, since all the blessings of God are found in Jesus Christ.  Eph. 1:3; ICor. 1:30; Rom. 8:39; Col. 1:14, 2:3

26. When the believer is identified with Jesus Christ the action is timeless; he becomes identified with Jesus Christ in His past history, His present position, and His future destiny.

27. That reality is the basis for Paul’s assertion at the end of verse 3; identification and union with Christ includes identification with His spiritual death for sins.

28. The Greek noun qa,natoj (thanatos--death) is used with the definite article (as it has been consistently since Romans 5) to refer to spiritual death and not to other forms of death.  Rom. 5:10,12

29. It is this union with Christ that enables the believer to share in His victory over spiritual death, the sin nature, and sin in general.

30. When Jesus Christ died on the cross spiritually He not only died for sin, but He also died to sins and to the sin nature; the sin nature (and its production of personal sins) no longer has any power or authority over Him.  Rom. 6:7

31. Similarly, when the believer receives salvation by faith, his union with Christ renders him positionally dead to the sin nature.

32. The question arises as to when the believer died with Christ; it is apparent that the death occurred with Christ on the cross, but becomes part of the experience of the believer at the point of faith in Christ.  Rom. 6:3,8
33. It is clear that Paul readily moves between the two concepts of historically dying with Christ and being identified with that death by the baptism of the Holy Spirit in time.

34. As one interpreter has observed, the Holy Spirit merges these two events into one at the point of salvation, even though they may be separated by decades or centuries.

35. There is no doubt that the sin nature continues to exist and exert its desires on the believer after salvation; however, with the change of realm (from Adam to Christ) the absolute authority of the sin nature is broken over the believer.

36. Although the ritual of water baptism is not the doctrine in view in this verse it still occupies a place in the normative Christian experience.  

37. The ritual is one that points to the greater truth of Spirit baptism; the believer is immersed into water symbolizing his union with Christ, which is effected by the Holy Spirit.

38. He is identified with the death of Christ, His burial, and His resurrection, which means the believer can walk in a new way of life that is no longer dominated by the tyrannical rule of the sin nature.

39. This ritual was commanded to the disciples (Matt. 28:19), practiced by the apostles and their associates (Acts 2:41; ICor. 1:13-16), observed in various New Testament churches, and has never been rescinded.  

40. While it is not necessary for salvation, it is a ritual that has great significance and should be observed by every person that has made the salvation adjustment.

41. The ritual is a public way of professing that the believer has been identified with Christ and accepts his new position in terms of retroactive positional truth and current positional truth.  

6:4 Therefore we have been buried with Him through baptism into death, so that as Christ was raised from the dead through the glory of the Father, so we too might walk in newness of life.  {ou=n (ch) inferential--sunqa,ptw (viap--1p) 2X, to be buried with--auvto,j (npdm3s) with Him--dia, (pg) through, by means of--to, ba,ptisma (n-gn-s) the baptism--eivj (pa) into--o` qa,natoj (n-am-s) the death--i[na (cs) introduces God’s purpose--w[sper (cs) used to mark similarity, just as--evgei,rw (viap--3s) was raised, divine passive--Cristo,j (n-nm-s)--evk (pg) from, out from--nekro,j (ap-gm-p) dead ones--dia, (pg) through the agency of--h` do,xa (n-gf-s) the glory--o` path,r (n-gm-s) gen. of possession--ou[tw (ab) thus, so--kai, (ab) adjunctive, too, also--evgw, (npn-1p) emphatic, we ourselves--peripate,w (vsaa--1p) might walk, purpose--evn (pd) in, the sphere of--kaino,thj (n-df-s) 2X, new, different, a new kind--zwh, (n-gf-s) of life; attributed genitive, the lead noun functions as an adjective}

Exposition vs. 4

1. Paul begins verse 4 with the inferential conjunction ou=n (oun--therefore), which draws an inference from the rhetorical question that was asked in verse 3.

2. The purpose of this is to confirm the proposition that was put forth in verse 2; those that have died to the power of the sin nature cannot continue to live under its domination and certainly should not believe that such behavior magnifies the grace of God.  Rom. 6:1

3. Since he has made the point that the believer has been identified with the death of Christ, Paul goes on to deal with the next matter in logical sequence--the matter of burial.

4. Many have wondered what Paul’s purpose was in bringing the matter of burial since he has been consistently referencing the spiritual death of Christ.

5. However, it seems evident here that Paul uses the term death to encompass both deaths are related to the matter of sin; burial obviously deals with the matter of physical death, which is the only form of death that men can see.

6. The burial of Christ was a featured point in the gospel since it demonstrated conclusively to the observers that He had indeed died.  ICor. 15:4

7. His physical burial is also critical to the matter of His resurrection; apart from His burial one might be able to dispute the fact that Jesus actually died or that He was actually raised from the dead.

8. The point is that if the believer was identified with Jesus Christ on the cross in His spiritual death, he continues to be identified with Him in His subsequent experience of death.

9. The act of burying a person is the final part of the death experience; it demonstrates conclusively that the person is indeed dead and that all ties have been severed with this mortal life.

10. In the normal situation when one dies and is interred it is designed to be permanent; however, for the believer, union with Christ also anticipates the believer’s resurrection.

11. Burial not only marked the end of the earthly life of Christ, it also served as the necessary transition into resurrection life.

12. The fact that believers share in His death and burial indicates that they will also share in the new life God provides through Jesus Christ.

13. The allusion to the physical burial of Jesus Christ is also designed to remind the believer that just as physical death was conquered via the resurrection of Christ, so believers will also share in that victory over physical death.  ICor. 15:49,53-55

14. All these actions are timeless and come through the baptism (identification) into His death; the baptism of the Holy Spirit is the means by which believers share in Christ’s experience: His deaths, burial, and resurrection.

15. While some interpreters have construed the phrase into death with the verb sunqa,ptw (sunthapto-- buried with), it more naturally qualifies the nearer term baptism and is parallel to the similar thought at the end of verse 3.

16. Having concluded that the believer’s union with Christ involves participation in His death and burial, Paul moves on to introduce God’s purpose with respect to the believer’s union with Christ as it relates to his Ph2 experience.

17. The use of the conjunction i[na (hina--so that, in order that) with the subjunctive form of the verb is a very common way of expressing purpose in the Greek.

18. In this case, his emphasis moves to the Ph2 experience of the believer, which Paul indicates is characterized by a new way of living.

19. Paul uses a construction that he has used previously; the protasis is introduced by the conjunction w[sper (hosper--just as, even as), which is followed by the pairing of ou[twj kai (houtos kai--thus also, even so), which introduces the apodosis.

20. The analogy Paul uses in the latter part of verse 4 is not a direct analogy as one might expect; one might expect Paul to say that just as Christ was raised from the dead, even so we will be raised as well.
21. However, Paul relates the glory of God in raising Christ to the matter of the Ph2 lifestyle that the believer’s union with Christ demands.

22. While one might tend to focus on the matter of omnipotence in the raising of the dead, Paul uses the term do,xa (doxa--glory) to indicate that the perfections of God’s essence were involved in the resurrection.

23. While there is little doubt that the matter of power is critical to the raising of the dead (Acts 2:24; ICor. 6:14), one must recognize that resurrection must be consistent with the other attributes of God such as His sovereignty, justice, righteousness, love, and truth.

24. Paul now moves to make the critical point with respect to the moral life of believers, which should effectively discredit any charge that his doctrine was one that promoted or led to antinomianism.

25. Since the believer shares in the death, burial, and resurrection of Christ by virtue of the baptism of the Holy Spirit, he then shares in the new, resurrection life of Christ in time.

26. When Christ was resurrected, He did not return to His earthly life (as opposed to someone like Lazarus, who was resuscitated) and the clear indication is that the believer is not to return to his previous life under the sin nature following salvation.

27. The resurrection of Jesus Christ resulted in a new quality of life that transcended the earthly life, earthly concerns, and all things pertaining to sin and death.

28. Paul’s conclusion is that believers that have been identified with Christ are now in possession of new life and are expected to conduct themselves in a fashion that is commensurate with that new life.

29. The noun kaino,thj (kainotes--newness) denotes that which is recent and different; it also has the nuance of that which is viewed as novel or innovative.  
30. In this case, the emphasis is on the newness of spiritual life in Christ, which involves a new dynamic that did not characterize the previous lifestyle dominated by sin and death.

31. Union with Christ, the indwelling of the Holy Spirit, the regeneration of the human spirit, and Bible doctrine in the inner man constitute a new dynamics, strength, and motivations to live the Christian way of life.

32. The Christian way of life is not a series of external mandates that must be obeyed in order to please God; rather, new life flows from the reality of a personal relationship with God, sharing in God’s life. 
33. While the righteousness of God and the need for righteousness is the emphasis of justification, the matter of resurrection deals with the matter of God’s life and the moral implications that arise for one who claims to possess that life.

34. The verb peripate,w (peripateo--walk, walk around) first refers to the literal activity of moving from place to place; it is also used to denote the manner in which one conducts himself, the way in which one lives his life.

35. The use of the preposition evn (en--in) with the locative of sphere indicates that believers have been transferred from the sphere of Adam (ruled by sin and death) to the sphere of Christ (ruled by righteousness and life).

36. Since believers are now in the sphere of life they are to conduct themselves in accord with the moral requirements of that new life, abandoning the practices of the old life, which was governed by the sin nature.

37. Because Jesus Christ died once and now lives a new, resurrection life, believers are to share in that victory over sin and death by living in time in a way that reflects these realities.

38. The comparison between the power of God in the resurrection and the believer’s current lifestyle is designed to indicate that just as God empowered Christ to overcome death, even so He has provided the power and resources for the believer to have success over the sin nature.  
39. Whether the believer experiences the victorious life in Christ is contingent upon his knowledge of these realities, his willingness to apply, and his volitional choices with respect to the impulses of the sin nature.

2:12 having been buried with Him in baptism, in which you were also raised up with Him through faith in the working of God, who raised Him from the dead.  {sunqa,ptw (vpapnm2p) 2X, lit. to bury at the same time, to bury together; aorist participle precedes the action of circumcised or is contemporaneous; passive indicates an outside agent--auvto,j (npdm3s) with Him; instrumental of association--evn (pd) locative=in, instrumental=by means of--o` baptismo,j (n-dm-s) 4X, the act of dipping or immersing something in water--evn (pd) in--o[j (aprdm-s) which immersion, which identification--kai, (ab) adjunctive, also--sunegei,rw (viap--2p) 3X, lit. to lift or raise up together with--dia, (pg) through--h` pi,stij (n-gf-s) the faith; by means of your faith--h` evne,rgeia (n-gf-s) 8X, the working; the supernatural activity; objective genitive--o` qeo,j (n-gm-s) the God, the Father; subjective genitive--o` evgei,rw (vpaagm-s) the one having raised--auvto,j (npam3s) Him=Jesus--evk (pg) from, out from--nekro,j (ap-gm-p) dead ones}

Exposition vs. 12

1. Paul continues his discussion regarding the matter of the believer’s union with Christ, using an aorist participle of the verb συνθάπτω (sunthapto--to bury together, to bury with).

2. The aorist participle generally precedes the action of the main verb, but can sometimes be contemporaneous; the main verb was circumcised from verse 11.

3. Many things happened to the believer at the point of salvation, which from the earthly perspective were timeless; the aorist participle likely points to a logical and not necessarily the temporal order of events.

4. As per the interpretation Romans 6, the baptism in view in Colossians is the baptism of the Holy Spirit, which places the believer into union with Christ.
5. The baptism of the Holy Spirit involves removing the believer from the sphere of Adam, sin, darkness, and death, and transferring him into the sphere of union with Christ, righteousness, light, and life.  Col. 1:13

6. In that union, he shares in Christ’s experiences, both those in the past (retroactive positional truth) and in His current position (current positional truth). 

7. At that point, the believer is identified forever with Christ, which includes the spiritual reality of sharing in His death (Rom. 6:3), burial (Rom. 6:4a), resurrection (Rom. 6:5, Col. 2:12b), and present session at the right hand of God.  Col. 3:1

8. If the aorist participle of the verb buried has its normal force in the Greek (and there are no compelling reason why it would not), this means that prior to receiving the spiritual circumcision the believer had already been entered into union with Christ through the baptism of the Holy Spirit.

9. However, the two events took place in the same point in time (the point of salvation), so the participle likely deals with the logical order of events as opposed to the temporal order of events.
10. The prepositional phrase that follows (in which) has left interpreters divided as to the antecedent of the relative pronoun ὅς (hos), and how the preposition ἐν (en--in, with) is to be understood.

11. Since the relative pronoun may be masculine or neuter, some translate this as in whom, with the relative pronoun referring to Christ.

12. Although the context is one in which being in Christ is the dominant idea, the statement that you were raised in Him and raised with Him is somewhat awkward.
13. The nearest antecedent is the noun baptism and certainly fits the context here; it also serves to provide the reason for the adjunctive use of the conjunction καί (kai--slso).

14. The force of it would be that in addition to being buried together with Him by the baptism of the Holy Spirit, you were also raised with Him in that same act.

15. This means that the same action of the Holy Spirit in baptizing believers into Christ (identifying them with His death) also involved identifying believers with His resurrection.

16. In that regard, the emphasis in Romans is on the resurrection as a future event that is assured because of the believer’s union with Christ; in Colossians, the emphasis in on the believer’s current position and fullness in Christ.

17. The reference in Colossians is to a past, positional spiritual resurrection to newness of life (Rom 6:4), not a future, bodily resurrection to immortality; however, the former not only precedes but also guarantees the latter.
18. While the doctrinal truths are the same here and in Romans, in Colossians Paul is clearly opposing any false teaching that insists that the believer must add something to Christ in order to attain some greater spiritual experience.

19. Paul goes on to assert that faith was the means by which the believer comes to experience the circumcision without hands, burial with Christ, and being raised with Him.
20. In this case the articular noun πίστις (pistis--faith) focuses on the matter of the believer’s subjective faith, his belief in the working of God in Christ.
21. Faith is the basic system of perception, which is something that is common to all mankind; further, it is the means by which God has chosen to reveal Himself and His plan.  Rom. 1:17; Heb. 11:6
22. God had to select a means of revealing His truth to man that was completely compatible with the principle of His grace.  Rom. 4:16, 5:2
23. Since it must be compatible with the principle of grace, it had to be a system that did not rely on human merit, achievements, and/or works of any kind.  Rom. 3:27; Eph. 2:8-9  
24. The efficacy of faith rests on the fact that the merit is in the object of faith, and not in the one exercising faith; thus, faith is a non-meritorious method of thinking.
25. Jesus Christ is the only legitimate object in whom one can place his Ph1 faith (saving faith).  Jn. 6:29; Acts 4:12
26. Most often the object of faith in Paul’s writings is Jesus (Rom. 3:26) Christ (Phil. 3:9), Jesus Christ (Rom. 3:22), or His blood (His sacrifice).  Rom. 3:25

27. The unusual thing in this statement is that this is the only place where Paul makes the working of God the object of the believer’s faith. 
28. The object of the believer’s faith is seen in the objective genitive of the noun evne,rgeia (energeia-- working), which refers to the state or quality of being active.

29. However, it does not refer simply to action in general, but denotes effective action; it involves activity that is successful, activity that brings about the desired result.  Isa. 55:11
30. When one considers the use of this noun in the New Testament, it becomes apparent that the emphasis is not only on effective power; it also focuses on the matter of supernatural power in action.  Eph. 3:7; Phil. 3:21; IIThess. 2:9,11
31. While God was at work in Christ throughout the Incarnation (Jn. 5:17,20, 10:32, 14:10), Paul focuses specifically on the working of God in the matter of the resurrection of Jesus Christ from the physically dead; this is the prime example of the surpassing greatness of God’s power.  Eph. 1:19-20
Doctrine of Baptisms

2:13 and although you were dead in your transgressions and the uncircumcision of your flesh, He made you alive together with Him, having forgiven us all our transgressions,  {kai, (cc) connective, and--su, (npa-2p) you all--nekro,j (a--am-p) dead ones; spiritual death--eivmi, (vppaam2p) being; if temporal, when you were; concessive, although you were--evn (pd) in the sphere of--to. para,ptwma (n-dn-p) 19X, 16X in Paul; first, a false step that causes one to lose his footing, wrongdoing, sin--kai, (cc) and, connective--h` avkrobusti,a (n-df-s) 20X, lit. the foreskin; figuratively used for the state of being uncircumcised--h` sa,rx (n-gf-s) of the flesh; the old sin nature; objective genitive--su, (npg-2p) of you all, your--suzwopoie,w (viaa--3s) 2X, to make alive together with, along with--su, (npa-2p) you, each of you--su,n (pd) with, along with--auvto,j (npdm3s) Him=Jesus Christ--cari,zomai (vpadnm-s) having forgiven--evgw, (npd-1p) us, Paul includes all believers--pa/j (a--an-p) all--to. para,ptwma (n-an-p) the sins, our sins, transgressions}
Exposition vs. 13
1. Verse 13 begins with a connective use of the conjunction καί (kai--and) which links this verse with the previous one.
2. However, there is a shift in subject from the second person you all to the singular He; the Colossians then become the objects of the main verb made alive with Him.
3. Paul begins with a lengthy participial clause which modifies the primary object you all.
4. The participle of the verb εἰμί (eimi--be, were, “being”) should be understood as having concessive force, which indicates that the action of the main verb (made alive together) is true in spite of their condition of spiritual death.
5. Although Paul used the adjective νεκρός (nekros--dead) to refer to physical death in the previous verse, he uses it here to refer to the state of spiritual death.

6. What is true of the Colossians is true of all unbelievers prior to salvation; they reside in a state of spiritual death and the continual domination of the old sin nature, which results in various sins and transgressions against God.  
7. The sphere in which all unbelievers live is characterized by the noun para,ptwma (paraptoma--transgressions), which uses the imagery of making a false step so as to lose one’s footing.
8. Trench indicates that it involves falling when one should remain upright; it refers to violations of God’s moral standards which render the unbeliever guilty before the Lord.

9. It does not specifically involve violations of the Mosaic Law since the Gentiles were not under the Law and were not part of the Mosaic Covenant.
a. Thus, it must refer to rejection of what may be known about God, the things that God has made evident to the human race, but which the Gentiles typically ignored or rejected.  Rom. 1:19-20
b. This would include their failure to honor God, their lack of appropriate gratitude for His blessings, their foolish and speculative theology, and their idolatry.  Rom. 1:21-23
c. While Paul does not address the Gentile conscience, it is evident in Romans 2 that it would include violations of the innate moral nature of humans for which their consciences would condemn them.  Rom. 2: 14-15

d. While Paul does not address the underlying attitude of unbelievers, these transgressions are the evidence of their alienation from God.  Col. 1:21
10. Paul links the matter of committing various violations of God’s Law with the matter of the uncircumcision of your flesh.
11. While some interpreters have taken the phrase in a literal and physical sense to refer to fleshly circumcision (indicating that Paul is writing to Gentiles), it actually refers to the state of spiritual uncircumcision in which the old sin nature ruled as a tyrant.
12. It was because of this state that God provided the circumcision without hands, which broke the absolute rule of the old sin nature at the point of faith in Christ.  Col. 2:11
13. In that regard, the noun σάρξ (sarx--flesh) is not to be understood as physical flesh, but rather to the sinful nature that resides in the flesh.  Rom. 7:17-18

14. Although some interpreters seek to give the locative case a causal sense, there is no sound reason for doing so; in fact, if one does so it might lead the readers to believe that they died spiritually because of their personal sins.
15. However, Paul makes it very plain in Romans that spiritual death is not the result of personal sinning; personal sinning is the result of spiritual death.  Rom. 5:12
16. Dunn has provided a good overview of the problems of unregenerate humanity, which can only be addressed and solved in Christ; the following represents a summary along with some expansion on his thoughts.

a. The human race in the world is not just weak and corruptible; there is an inescapable dimension of sin, of failure, and transgression that is involved in the plight of the unbeliever.  Rom. 1:18, 29-32
b. Human beings were created to enjoy a relationship and fellowship with God; it is that relationship that is designed to provide meaning and purpose in this life.  
c. Humanity can only find real meaning and purpose in life in Christ Jesus; any human attempts to find a satisfying life in the realm of spiritual death can never be ultimately successful.  Jn. 10:10
d. Nevertheless, humankind has made the mistake of thinking it could achieve a more satisfying life in this world if it simply freed itself from the constraints of God and His plan.  Ps. 2:1-3 cf. IITim. 4:10
e. The world of unbelievers have turned away from God, ignored Him, or refused to believe in His existence.  Heb. 11:6
f. They then focus their attention largely, if not exclusively, on this present world order, which is clearly identified as being immersed in evil.  Gal. 1:4
g. Humanity has failed to accept the witness of God’s existence, which includes the physical creation and the internal witness of the conscience.  Rom. 1:18-20
h. Rather, they have traded whatever understanding they had for useless speculation; they have traded the light of revelation for the deception of darkness.  Rom. 1:21
i. There can be little doubt that men believed they were elevating the human condition; nevertheless, while professing that their wisdom to be sufficient, they have actually demonstrated themselves to be fools.  Rom. 1:22
j. The cosmic system has rejected the idea of the Creator and has rejected the fact that God created humanity in His image; rather, mankind has chosen to substitute inferior things in the place of God.  Rom. 1:23
k. Mankind at large has chosen to forfeit its share of the glory of God and has fallen far short of what it could be; the whole of humanity suffers the same frustration and futility that the physical creation does.  Rom. 8:19-21
17. Paul does not bring up the pre-salvation state of the believer because he desires the readers to focus on that; rather, he mentions it by way of contrast to draw attention to the marvelous nature of God’s grace in providing life.
18. In spite of the reality of spiritual death, and the fact that unbelievers are generally alienated from God and hostile toward Him, God intervened in Christ and provided the life that men so desperately needed.  Col. 1:21
19. The implied subject of the verb made alive together is God the Father, while the prepositional phrase with Him refers to Christ.

20. Again, while all these things happened at the point of salvation, the aorist participle of the verb χαρίζομαι (charizomai--to give graciously, to give freely) logically precedes the action of the main verb συζωοποιέω (suzoopoieo--make alive together).
21. The verb χαρίζομαι (charizomai) is also used of forgiving or cancelling a monetary debt (Lk. 7:42); this leads to the idea of being gracious by forgiving wrongdoing or pardoning sin.  IICor. 2:7,10; Eph. 4:32

22. Paul does change the objects of the verbs from the second person plural (you all), which he has used twice in this verse to the first person plural (us).

23. This is something that Paul does in other places, but here it indicates that the same matters of spiritual death and personal sins were not only characteristic of unbelieving Gentiles, but that the Jews (like Paul) were equally guilty and in need of God’s forgiveness.
2:14 having canceled out the certificate of debt consisting of decrees against us, which was hostile to us; and He has taken it out of the way, having nailed it to the cross.  {evxalei,fw (vpaanm-s) 5X, to cause something to disappear by wiping it; to wipe away, to erase, “cancelled out”--to. ceiro,grafon (n-an-s) 1X, lit. a hand-written document; a promissory note, a record of debt--kata, (pg) when used with the genitive has the idea of against--evgw, (npg-1p) us--to. do,gma (n-dn-p) 5X, a fixed or authoritative decision or requirement, decree, command; dative of association; the certificate of debt is associated with decrees--o[j (aprnn-s) which, refers to the certificate of debt--eivmi, (viia--3s) was in the past and kept being; customary imperfect--u`penanti,oj (a--nn-s) 2X, lit. over against; to be contrary or hostile--evgw, (npd-1p) to us, against us; dative of disadvantage--kai, (cc) and; connective--auvto,j (npan3s) it, the record of debt--ai;rw (vira--3s) to raise, lift up, to remove or take away; perfect stresses existing results--evk (pg)  from--to. me,soj (ap-gn-s) the middle or the midst, from between God and men  --proshlo,w (vpaanm-s) 1X, to nail something to something, to fasten with a nail; means--auvto,j (npan3s) it, the certificate of debt--o` stauro,j (n-dm-s) the cross; indirect object}
Exposition vs. 14
1. Paul continues to deal with the things that happened at the cross, expanding on the statement at the end of verse 13 about the nature and extent of the forgiveness God offers in Christ.
2. He uses another aorist participle, which normally precedes the action of the main verb; the main verb is συζωοποιέω (suzoopoieo--made alive with) from verse 13.
3. Again, the relationship between the participle and the main verb is probably not temporal since all these things occurred at salvation; thus, the sin debt of man was addressed logically before the giving of life.

4. The verb Paul uses is ἐξαλείφω (exaleipho--“canceled”), which first means to cause something to disappear by wiping it away as one would by wiping chalk from a chalkboard.

5. BDAG notes that this was a technical term for the removal of writing by washing out a papyrus sheet so it could be used again.
6. The general sense is to remove something so as to leave no trace of it, to eliminate it, to destroy it, or to remove evidence of it’s existence completely.  Rev. 3:5
7. The object of the obliteration is seen in the hapax χειρόγραφον (cheirographon--lit. hand writing); as a legal term, this refers to a handwritten document that served as a promissory note or record of debt.

8. That term has led to a number of suggestions regarding the content and purpose of this document, which include:
a. A document signed by Adam, which Satan somehow holds over mankind.

b. A document that is used in Heaven as a basis for judgment.
c. Some identify it as a way of referring to the Mosaic Law, which is viewed as a record of obligation that has not been met.

d. This is often based on the fact that the term δόγμα (dogma--a fixed and authoritative decision, a decree) is used by Paul in Ephesians, where it definitely refers to the parts of the Mosaic Law.  Eph. 2:15
9. However, the term χειρόγραφον (cheirographon--certificate of debt) is qualified by an instrumental of association, which indicates that the certificate of debt is associated with God’s decrees.
10. Thus, it is not the Mosaic Law that is the record of debt; the record of debt refers to the charges levied against mankind for the violations of the righteous decrees which God provided to both Gentiles and Jews.
11. The noun do,gma (dogma--ordinances, regulations, edicts) refers to a decision or command that was to be obeyed.  Lk. 2:1; Acts 17:7
12. The decrees of God (in fact, decrees in general) are designed to regulate human conduct; it does not matter if the decree is provided by general natural revelation of if the decrees are codified in the special revelation of the Mosaic Law.
a. The decrees that God provided to the Gentiles were given in terms of general revelation, which the Gentiles were obligated to acknowledge and obey.  Rom. 1:18-20
b. However, the Gentiles typically rejected the light of divine revelation; their descent into darkness and their rejection of God and His wisdom resulted in idol worship, which brought further judgment from God.  Rom. 1:21-32

13. Some might argue that the Gentiles were not obligated to the Mosaic Law, so that could have nothing to do with their debt.

14. That is true to a point; however, both Jews (Rom. 3:2) and Gentiles had divine revelation and each group was responsible to obey the righteous standards that God had revealed.  
15. The fact that the conscience would either commend or condemn a Gentile when he considered his behavior indicates that God had revealed His standards in them.  Rom. 2:14-15 
16. Nevertheless, neither group was obedient to the light that had been provided, resulting in both groups coming under condemnation;.

17. This is confirmed by the prepositional phrase against us, which indicates the document involved condemnation of both Jews and Gentiles.
18. This is further emphasized by the statement that follows that this certificate of debt was continually opposed to unbelievers and hostile to their interests.
19. The use of the verb εἰμί (eimi--be, was) should be understood as a customary use of the imperfect; this means that the state continued for some length of unspecified time in the past.

20. Paul goes on to use another figure in regard to the disposition of the certificate of debt; God first wiped the charges away, and then cancels the debt.

21. The shift from the aorist tense of canceled out to the perfect tense of the verb αἴρω (airo--to lift up) indicates that the record of sin was removed in the past and that its removal continues as a present reality.
22. The verb αἴρω (airo--to lift up) can be used in a number of ways, but the sense of it here is to take something away completely, to remove something with no implication of lifting it up.

23. The prepositional phrase ἐκ τοῦ μέσου (ek tou mesou--from the midst, from among) implies that it was taken from between God and man.

24. However, it may mean nothing more here than out of the way; this is reflected in most English translations.  IIThess. 2:7
25. The final statement is most often classified as one of means; this indicates the means by which the certificate of debt was removed was by nailing it to the cross.
26. God provided for the complete cancellation and removal of the debt that humanity had incurred.
27. When Jesus Christ took upon Himself the sins of the world He also took upon Himself the penalty for those sins; His death on the cross fully satisfied God’s righteous demands and the justice that was due for sin.

28. The innocent and sinless Son of God assumes the charges against those who are guilty so that the guilty ones might become innocent; this is the reality of the vicarious (what is experienced by participating in the experience of another) atonement.
29. It should be clear that believers have no obligation to the Mosaic Law since Christ satisfied its demands for the punishment of sin.

30. Anyone advocating that believers must obey the Mosaic Law (apparently like some in Colosse) is clearly to be dismissed.

31. It should also be noted that nothing happened to the Law; what happened involved the believer participating in the death, burial, and resurrection of Christ, which changed the relationship with the Law.  Rom. 7:1-4
2:15 When He had disarmed the rulers and authorities, He made a public display of them, having triumphed over them through Him.  {avpekdu,omai (vpamnm-s) 2X, lit. to take off clothes, to undress; to make an enemy helpless, to disarm; temporal participle, when or after; indirect middle, subject God acts in his own interest--h` avrch, (n-af-p) first, beginning, “rulers”--kai, (cc) connective, and--h` evxousi,a (n-af-p) authorities--deigmati,zw (viaa--3s) 2X, to expose, to shame publicly, make an example of--evn (pd) in--parrhsi,a (n-df-s) what is open or plain, openly, publicly; adverbial--qriambeu,w (vpaanm-s) 2X, to celebrate a victory, to lead in triumphal procession--auvto,j (npam3p) them, demonic powers and authorities; the masculine indicates personal beings--evn (pd)  instrumental of means/agency--auvto,j (npdm3s) antecedent can be either the cross or Jesus Christ; through Christ, or by means of the cross}
Exposition vs. 15
1. With this verse Paul concludes the section that focuses on the believer’s fullness in Christ.

2. At the point of faith in Christ, God performed certain actions that were secured by Jesus Christ and His work on the cross.

a. The tyranny of the old sin nature has been broken.  Col. 2:11

b. God the Holy Spirit united the believer with Christ.  Col. 2:12
c. God raised the believer from spiritual death and provided spiritual life.  Col. 2:12-13
d. At the cross God had forgiven all transgressions.  Col. 2:13

e. God wiped out and then eliminated the sin debt of humanity.  Col. 2:14

f. God defeated the satanic/demonic forces at the cross.  Col. 2:15 

3. This section has referenced the powers and authorities twice; the first time Paul asserted the Christ was head over these demonic forces, which is a reference to His superior rank, authority, or power. 
4. While verse 10 established Christ’s superiority to the forces of darkness, this verse deals with God’s work through Christ and the cross to subdue these forces.
5. The aorist participle of the verb ἀπεκδύομαι (apekduomai--take off, strip off) again points to antecedent action and refers to another thing that took place at the cross.

6. This rare verb is only used twice and both usages are found in this letter to the Colossians; however, there is a close cognate ἐκδύω (ekduo--to strip off, take off), which first means to take off clothing.  Matt. 27:28; Lk. 10:30

7. In Colossians, the verb is used in a figurative sense that means to render an enemy helpless, to take away his power to resist; thus, the English translation disarm is appropriate in this context in light of the public display of their defeat.
8. Although there are a number of issues raised by the parsing, syntax, and context, the following are germane.

a. First, the subject of the participle is still God the Father; He has been the subject of the verbs since verse 13, and there is no indication of any change of subject.

b. A couple of misinterpretations have come about as a result of interpreters seeking to make Christ the subject of this participle.

c. Some have suggested that Christ is the subject and that the middle should be given full reflexive force, which would mean that He stripped the demonic forces off of Himself.

d. However, although the participle is middle/passive in form, it is used here with active force since an object is provided (rulers and authorities).
e. The middle would still convey the idea that Christ did this in His own interest.

f. When the close cognate ἐκδύω (ekduo--strip off, take off) is followed by a personal object in the Greek, it means to strip the clothes off of someone else.  Matt. 27:28,31
9. The objects of this disarming were the rulers and authorities, which have been mentioned in chapter 1 and at the beginning of this section.  Col. 1:16, 2:10
10. In the context of Colossians, these rulers and authorities refer to angelic rulers and authorities (Col. 1:16); in this case it refers to the fallen angels, the demonic powers that were defeated by God at the cross.
11. While Paul does not explicitly define how these forces had been stripped, the implication is that they have been stripped of their power to thwart Jesus Christ and neutralize His body--the Church.  Matt. 16:18
12. The cross demonstrated that their efforts to oppose God’s plan and kill the Messiah did not accomplish what they hoped. therefore, believers should recognize that demonic opposition should not effectively hinder God’s plan for their lives.

13. Paul goes on to point out that God’s victory over the opposing demonic forces did not remain a private matter between Him and the demons; God chose to make a public spectacle of their defeat.

14. The verb δειγματίζω (deigmatizo--to expose, to disgrace) is related to the noun δεῖγμα (deigma-- proof, example), which refers to an indicator or proof of something.

15. The verb in Colossians means to expose someone by making him a public example; this is designed to humiliate or disgrace the person in view.  Matt. 1:19

16. The fact that this was done in a very public way is confirmed by the prepositional phrase ἐν παρρησία (en parresia--in public); this expression was used to denote the idea of doing something publicly rather than in private or secretly.  Jn. 7:4

17. Paul continues to discuss the public humiliation of Satan and the demons by using a verb that is taken from the military realm.
18. The verb θριαμβεύω (thriambeuo--lead in triumph) was used of a victorious general, who would celebrate his victory with a triumphal procession through the streets.

19. The defeated king, along with those that survived his defeat, were paraded publicly so that all could witness the spoils of his victory.
20. In a similar way, God made a public spectacle of His enemies, celebrating His victory at the cross, displaying his enemies as vanquished foes, and demonstrating the superiority of Christ to Satan and his demonic forces.  Heb. 2:14
21. While the human race was not privy to this spectacle, it is evident that it would have been visible to all the angelic hosts.
22. As Arnold points out, there is no implication that these demonic powers have been removed from this world or that they do not continue to oppose God’s plan and attack believers.

23. In a similar vein, nothing is said about them losing their relative power or positions in the angelic hierarchy.

24. Nevertheless, while these forces continue to operate in this world, it should be evident that those that are in Christ similarly share in this victory as part of their fullness in Him.  Col. 2:10
25. In spite of this victory, it is evident that these forces continue to oppose God’s plan, using their power and doctrines of darkness to seek to intimidate, influence, and ultimately take some believers captive.  IPet. 5:8-9; IITim. 2:26
26. Therefore, the key for the believer’s victory over these forces is first to recognize who he is in Christ (Col. 2:10); additionally, he must be aware of and employ the resources that have been provided by God in his struggle against these forces.  Eph. 6:11-17
27. If the Colossians fall prey to fearing these forces, they may be tempted to accept some of the beliefs of the false teachers and adopt the practices that were advocating.

28. The final prepositional phrase ἐν αὐτῷ (en auto--in, with, or by him or it) can be interpreted in several ways since the preposition may introduce a locative or instrumental, while the pronoun may refer to Christ or to the cross.
29. While the cross is the nearer antecedent of the pronoun (Col. 2:14), the emphasis in this section has been on the fullness of Christ and what that means for believers.
30. Those that see the pronoun as referring to the cross understand it to express the divine paradox; forces of darkness worked against Christ to strip Him of all clothing and dignity, holding Him up to public contempt.  Lk. 22:53

31. The irony is that as the forces of darkness celebrated their triumph over Him at the cross, God was disarming them and would expose them to public humiliation as a signal of their defeat.
32. In this case, one should recognize that it was at the cross that God triumphed over the forces of darkness through Jesus Christ; both must be present.

2:16 Therefore do not let anyone judge you in regard to food or drink or in respect to a festival or a new moon or a Sabbath day-- {ou=n (ch) inferential, therefore--mh, (qn) no, not--ti.j (apinm-s) indefinite, anyone, with negative=no one--su, (npa-2p) you; forward for emphasis--kri,nw (vmpa--3s) to judge--evn (pd) in reference to, concerning--brw/sij (n-df-s) 11X, the act of eating--kai, (cc) connective--evn (pd) in regard to--po,sij (n-df-s) 3X, the act of drinking--h; (cc) disjunctive, or--evn (pd) in--me,roj (n-dn-s) a part or portion, in the matter of--e`orth, (n-gf-s) a day or series of days marked by celebrations or observances; a feast or festival; genitive of apposition, defines the matter in view--h; (cc) or--neomhni,a (n-gf-s) new moon; the festivals or feast associated with the new moon; apposition--h; (cc) or --sa,bbaton (n-gn-p) Sabbaths, Sabbath observances; apposition}
2:17 which things are a mere shadow of what was to come; yet the substance belongs to Christ.  {o[j (aprnn-p) which things--eivmi, (vipa--3s) is, are to match with plural subject--skia, (n-nf-s) 7X, a shade or the shadow cast by some object--to, (dgnp+) the things--me,llw (vppagn-p) what is about to happen, what is coming; in context, what was coming--de, (ch) now, yet--to, sw/ma (n-nn-s) the body, the substance, the reality--supply a verb, is to be found, is--o` Cristo,j (n-gm-s) the Christ, the Messiah; possessive genitive; ablative of source, He casts the shadow} 

Exposition vs. 16-17
1. After describing the nature of the false teaching in Colosse as an empty and deceitful philosophy that based on and was characterized by human viewpoint (Col. 2:8), Paul commands the Colossians to disregard any value judgments the errorists make about them.
2. Paul now moves on to address the behavior and practices that such false teaching encourages or demands of believers.
3. The next section extends from verse 16 through the end of this chapter; it is divided into three sections, which include:

a. The first subsection is found in verses 16-17, the second is found in verses 18-19, and the third is found in verses 20-23.

b. The first two sections begin with commands to reject or ignore the criticisms of the false teachers, while the third subsection begins with a conditional clause.

c. The first section deals with dietary restrictions or practices and the matter of observing certain days as part of religious practice.

d. The second section addresses the matters of asceticism, the severe treatment of the physical body as a religious practice, along with the worship of angels.
e. The third section serves to summarize the practices of the false teachers and once again condemns them; it also serves as a transition to chapter 3.

f. In each of these sections, Paul addresses and rejects specific demands that these false teachers are placing on believers; he then provides a reason as to why the Colossians should do so.

4. Verse 16 begins with the inferential conjunction οὖν (oun--therefore), which connects the theological section regarding the believer’s fullness in Christ with the exhortation to not allow the false teachers to have any influence on believers in Colosse.
5. The implication is that since the believer has everything that he needs in Christ, he is not to allow others to impose some new regimen that does not focus on the preeminence and sufficiency of Christ.

6. Paul uses the negative μή (men--no, not) with the present imperative of the verb κρίνω (krino--to consider, to judge), which can mean to stop an action that is already in progress.

7. From what Paul said in verse 5, it does not seem that the Colossians were succumbing to any influence from the false teachers, but they were likely already being judged by the errorists.
8. The verb κρίνω (krino--to judge) first means to set apart so as to distinguish one thing from another; it is then used of making a selection based on some preference.
9. It is used in a legal sense of engaging in the judicial process, making legal judgments; it is used of human judges (Jn. 18:31, Acts 25:9) and of God’s judgments--both temporal judgment (Rom. 1:18, 2:2) and eternal judgment.  Rev. 16:5, 20:12-13  

10. In a neutral sense it has the idea of forming a judgment after taking various factors into account, and reaching the appropriate conclusion.  Acts 20:16; ICor. 2:2; Tit. 3:12

11. It is primarily used of expressing an opinion about something, passing judgment on something or someone; however, it is used in a pejorative sense of passing an unfavorable judgment on someone, finding fault with them, criticizing them, or condemning them.  Matt. 7:1-2; Rom. 2:1, 14:4
12. It should be apparent that those advocating false teachings had already begun expressing unfavorable opinions about those did not comply with the particulars of their teaching. 
13. The command not to be judged cannot actually be fulfilled by the Colossians since they cannot stop others from using their volition to attack that with which they do not agree.

14. The force of this is that the Colossians are not to allow any such condemnation to have an effect on them; they should not let any criticism move them from their doctrinal position.
15. They should really just ignore the criticisms of the opposition and recognize that their judgments come from their human viewpoint and do not reflect God’s viewpoint.

16. This is important for two reasons; the first is that if they begin to consider the alternative viewpoint as having some merit, they may be tempted to follow it and accept the practices that the false teachers are advocating.

17. On the other hand, if they began to be intimidated by the false teachers they might well comply with their views in order to gain or retain their favor.

18. Although some interpreters think the use of the indefinite pronoun τὶς (tis--someone, anyone) indicates that Paul has a specific false teacher in mind, the indefinite pronoun would include any who might try this approach.
19. Paul now proceeds to provide specific examples about the types of false teaching in Colosse; it is most likely that he had been informed about the content of the false teachers by Epaphras.

20. The false teachers were specifically advocating legalistic principles related to dietary observances and the observance of special days for religious purposes.

21. The first two areas on which the false teachers focused were the matters of eating and drinking, but Paul does not specifically indicate exactly what the critics were judging/condemning.
22. The noun βρῶσις (brosis--eating) first refers to the action of partaking of food (Rom. 14:17), but is also used by metonymy to refer to that which is eaten; in that case it is simply translated as food.  Jn. 4:32, 6:27

23. The second noun πόσις (posis--drinking) is similar; it refers to the action of consuming liquids or to what is consumed.

24. Although the Torah did not prohibit drinking any beverages as a rule, the Jews were certainly known for adding human traditions and teachings to the Word of God.  Deut. 4:2; Mk. 7:1-13

25. There were a couple of exceptions to this in the Old Testament, which include the Nazarite vow (Num. 6:3-4) and the fact that priests were not allowed to consume alcohol prior to ministering in the Tabernacle.  Lev. 10:9
26. It is also true the Old Testament and the Apocrypha indicate that many Jews living in Gentile environments chose to abstain from all foods and wine in order to avoid possible ritual contamination.  Dan. 1:8; Tobit 1:10-11; Judith 12:1-2
27. Although Paul is likely focusing on Jewish prohibitions, there is evidence from the ancient world that pagan Gentiles also had religious beliefs regarding the matters of fasting and abstaining from certain foods or drinks.

a. Sumney notes that the pagan worship of Cybele and the cult of Isis both had food and drink restrictions; he also indicates that initiation into the Eleusinian mysteries involved purification rituals and fasting.

b. One reason for dietary restrictions among the pagans involved the belief that abstaining from certain food and drink was necessary for one to draw near to the deity and to be prepared for receiving revelation; this seems pertinent in light of what Paul says in verse 18 about visions.
28. In one sense it does not matter if these restrictions and dietary prohibitions came from Jewish or Gentile sources, since both serve to detract from the believer’s sufficiency in Christ.
29. However, given that Paul lumps all these things together in the next verse, it seems evident that the emphasis is primarily on Jewish practices derived from the Mosaic Law or Jewish traditions.

30. Since Paul mentions no specific food or drink, this may focus on restricting what they ate or drank (i.e. clean versus unclean), or it may be reference to an ascetic approach to the Christian way of life.  Col. 2:21,23

31. The prepositional phrase ἐν μέρει (en merei--in part) has the idea of in the matter of, or in regard to, which is reflected in the New American Standard translation.

32. This phrase governs the next three items that follow, each of which has to do with the matter of observing particular days as a form of religious devotion.

33. Most commentators are agreed that the three items Paul mentions definitely have a Jewish background since these three terms are found in a number of Old Testament passages.  IChron. 23:31; IIChron. 2:4, 31:3; Neh. 10:33; Ezek. 45:17

34. The first term ἑορτή (heorte--festival, religious celebration) denotes a day or series of days that are marked by religious observances; this practice was common to both Jews and other pagan religions. 

35. In the New Testament, it is linked to the Jewish feasts of Passover (Matt. 26:2,5) or Tabernacles.  Jn. 7:2,8
36. The second term νεομηνία (neomenia--new moon, first of the month) was a festival that was also celebrated by Jews and Gentiles; it was considered to have religious significance and was observed in many ancient cultures.  Num. 10:10; Ps. 81:3; Isa. 1:13
37. However, the third term σάββατον (sabbaton--Sabbath days) is distinctly Jewish; it was a tradition that was an essential mark of Jewish identity and one that characterized the Jews in a unique way.

38. What is obviously missing here is any reference to physical circumcision, which was a very distinctive doctrine of the Judaizers.
39. Thus, it would seem that those promoting these ideas were not strictly Judaizers, who wished to place the Gentiles under the Mosaic Law and demanded circumcision as a requirement for salvation.  Acts 15:1,5
40. While the observing of feast days, new moons, and Sabbath days is likely of Jewish origin, these practices had been assimilated into a system that also included astrological practices and a preoccupation with angelic forces. 
41. Verse 17 begins with the neuter plural of the pronoun ὅς (hos--who, which) and means which things; this refers back to the matters just mentioned in verse 16.

42. The noun σκιά (skia--shadow) is applied to the categories mentioned, which include dietary laws, various feasts, monthly observances, and weekly observances.

43. That noun refers to the shape that an object casts as it blocks the rays of the sun; however, one should never confuse the shadow with the reality that causes it.

44. The shadow is inferior since it can only resemble the outline of an object; it is an imperfect representation of the thing that casts it.

45. While the articular participle that follows (what is to come) is used in the present tense, it should not be understood as referencing something that is future from the perspective of Paul and his audience.

46. Rather, it is to be understood as being future from the time of the Mosaic Law, in which these practices and observances were instituted; if this were not so, the items mentioned in verse 16 would still retain their importance and value.

47. In that regard, the phrase should be translated as the things that were to come, which have now been fulfilled in Christ, Who has inaugurated the new age  Heb. 10:1

48. Since the new age in Christ has begun, Paul’s argument is that these ordinances and practices belonged to the previous age, that they were transitory, and that they are no longer binding or necessary.
49. The statement that concludes this verse has left interpreters divided, based on how one understands the term σῶμα (soma--body) in this context.
50. Paul has used this term four times to this point in Colossians and two of those usages clearly referred to the body of Christ--the Church.  Col. 1:18,24

51. While some understand this final phrase the body of Christ to refer to the Church, others appeal to the context to define the noun σῶμα (soma--body) as being in contrast to the previous term shadow.

52. In that regard some translations use the English term substance, while others use the term reality to translate that noun.

53. Many interpreters have acknowledged that the noun σκιά (skia--shadow) was used in Hellenistic thinking to compare material realities to their corresponding ideals.

54. This distinction was communicated in a variety of ways; while the most common was the comparison between σκιά (skia--shadow) and εἰκών (eikon--form or image), it could also be expressed as the contrast between shadow and substance.

55. That is how this should be understood in this context, the ceremonial code with its dietary demands, feasts, and the weekly and monthly observances, all pointed to the reality that would be fulfilled in the person, work, and career of Messiah. 

2:18 Let no one disqualify you by delighting in self-abasement and the worship of the angels, taking his stand on visions he has seen, inflated without cause by his fleshly mind,  {mhdei,j (apcnm-s) not one, no one--su, (npa-2p) you--katabrabeu,w (vmpa--3s) 1X, lit. to judge down; to decide against as an umpire would, to disqualify, to cheat--qe,lw (vppanm-s) to desire something, to want or wish; circumstantial, causal or manner--evn (pd) in--tapeinofrosu,nh (n-df-s) 7X, lowliness, humility--kai, (cc) and, connective--qrhskei,a (n-df-s) 4X, the expression of devotion, worship; especially external observances--o` a;ggeloj (n-gm-p) objective genitive, the angels receive worship--o[j (apran-p) what things--o`ra,w (vira--3s) he has seen--evmbateu,w (vppanm-s) 1X,  lit. to step into, to enter; a technical term in mystery religions; circumstantial participle, when or during his entrance or initiation--eivkh/| (ab) 6X, relates to something for which there is no cause or reason--fusio,w (vpppnm-s) 7X, lit. to inflate, blow up, cause to swell; fig. the passive means to be puffed up, arrogant, or conceited; middle force indicates that this does not happen apart from his volition; causal participle--u`po, (pg) introduces agency--o` nou/j (n-gm-s) the mind, the intellect, faculty of perception--h` sa,rx (n-gf-s) of the flesh, fleshly; attributive genitive--auvto,j (npgm3s) of him, his; genitive of possession}
Exposition vs. 18

1. This verse contains the third prohibition against the false teachers/teachings and provides some of the best evidence of the components of the Colossian heresy.
2. It was clear from verse 16 that the false teaching involved a focus on external observances that were very characteristic of legalistic Judaism.

3. This prohibition is similar to the one in verse 16; both involve the opponents taking an unfavorable view of those that do not embrace their system of false doctrine.

a. Like the first prohibition, the Colossians cannot actually stop their opponents from having and expressing an unfavorable or hostile view of them or the manner in which they live their Christian lives.

b. However, they should not give any weight to the criticisms of their opponents since their views are counter to those sound doctrinal views that they had previously learned and embraced.  Col. 1:7

4. Paul begins this prohibition by using the adjective μηδείς (medeis--not one, no one), which refers to any false teacher that may attempt to influence the Colossians.
5. Paul uses the imperative of καταβραβεύω (katabrabeuo--defraud of a prize), which is a compound that comes from βραβεύω (brabeuo--to act as a judge or umpire) and the preposition kata, (kata--down, against).
6. The idea behind this verb is that of an umpire or judge ruling against a contestant by disqualifying him, which results in the loss of the prize that the contestant might have won.

7. When the present imperative is used with the negative μή (me--no, not) it may be forbidding an action that is in progress or it can have the force of a general precept; it would seem that the criticism was already in progress.

8. One question that must be addressed is how much force is to be given to the athletic imagery that many believe is behind the verb καταβραβεύω (katabrabeuo--judge down, rule against, disqualify).

a. Some translations give it the full athletic force and focus on loss of the prize or reward that was given to the victor in the athletic contest. 
b. This leads to the translation of the New American Standard and conveys the idea of an umpire ruling against someone, depriving them of their trophy.  
c. Some translations (NAB, NIV) focus more on the subject of the referee or umpire and translate the verb in a more general sense as disqualify you, but leave the reward unmentioned.  
9. However, this verb was only used one time prior to its usage in Colossians; it is found in Demosthenes in a legal setting, and is not used in an athletic metaphor.

10. The root verb βραβεύω (brabeuo--be a judge or umpire) is used in a more general sense of seeking to control someone’s activity by making a decision or passing a judgment; it is used of victimizing someone unjustly.
11. Because the prefixed preposition κατά (kata--down, against) is used, the idea is that of judging down, ruling against, or condemning someone.

12. In Colossians the verb has the sense of seeking to influence or control the Colossians by means of passing an unfavorable judgment against them; this is parallel with the previous prohibition regarding judging in verse 16.

13. However, one must understand that these opponents are self-appointed, not sanctioned by God, had rejected sound teaching, and had concocted a system that was antithetical to the truth in certain aspects.
14. The Colossians should recognize this and not be concerned with the fact that the opponents deemed them to be disqualified when the reality is just the opposite; the opponents had actually disqualified themselves.
15. Paul describes the self-appointed umpire with a series of four participles, with the first three in verse 18 describing the practices and the mental attitude behind those practices; the fourth (in vs. 19) likely introduces the cause of his behavior.

16. The participial phrase θέλων ἐν (thelon en--wishing, wanting or desiring in) has left interpreters divided on two fronts; the first is how to classify the participle and the second is how to translate the phrase.

a. The first explanation understands Paul to be using a construction that is found in the Septuagint; it means to take pleasure in or delight in something or someone.  ISam. 18:22; IISam. 15:26; IIKings 10:9; Ps. 111:1
b. The second view takes the participle to mean that because the opponent wants or desires something strongly, he insists on it.  
c. The participle provides an attendant circumstance that may be causal; the force seems to be that the opponents may condemn the Colossians because they both delight in and insist on the two practices that follow.

d. The use of that verb also expresses the fact that this is all done because there is a desire to do so; this type of activity is freely chosen and is certainly not coerced.

17. What follows describes the practices of the opponents, which they would seek to enforce on the Colossians if believers allowed them to do so.

18. As Dunn has observed, it is likely that the attitude of their opponents is simply that “my way is superior to yours; it achieves goals which you fall short of.”
 
19. He goes on to say that this type of sectarian attitude, which is so confident of its rightness and success, must attack or condemn other approaches since they are viewed as inadequate or defective.
20. The first key element of their philosophy that Paul attacks is seen in the noun ταπεινοφροσύνη (tapeinophrosune--lowliness, humility),which is a compound formed from the adjective tapeino,j (tapeinos--lowly, low places, of little or no account) and the noun frh,n (phren--thinking, understanding).

21. The term literally means lowly-minded and has the idea of one that perceives or judges himself to be relatively unimportant; this is opposed to one who exhibits the mental attitudes of pride and arrogance.

22. While the term is only found seven times in the New Testament, most of the usages view this quality as a positive virtue; it was one that Paul enjoined on believers.  Eph. 4:2; Phil. 2:3; Col. 3:12

23. However, in this context it is evident that Paul is not speaking of humility as he does in other places; it is clear that he views this quality as one that is to be avoided.

24. This has led interpreters to understand this in the sense of some sort of false or phony humility that is not actually appropriate to the Christian way of life.

25. Some suggest that Paul may have used it here because it may have been part of the vocabulary used by the opponents (this may include other terms in this section as well).
26. When this is coupled with what follows regarding the worship of angels and the visions he has seen, it likely refers to the practices that were used for preparing oneself for seeking angelic aid or visionary experiences.
27. Francis was among the first modern interpreters who have recognized that this is likely a reference to the ascetic practices that were employed by the opponents, which included severe treatment of the body and fasting.

a. He provides numerous citations from extra-biblical sources that include the Shepherd of Hermas (c. 70-130 AD), Tertullian (c. 150-220 AD), and 4 Esdras (attributed to Ezra, but not written until the 1st century AD) to demonstrate that visionary experiences were linked to humility, fasting, acts of contrition, and almsgiving.
b. In the apocryphal Apocalypse of Abraham, God promised to reveal things to Abraham, but that revelation was contingent upon fasting, abstaining from wine, and not using oil on the body for cosmetic or therapeutic purposes. 

c. Not only are these texts very similar to what is found in Colossians, several of these Jewish and early Christian writings specify that the consequence of these ascetic practices is entrance into the heavenly realm or the reception of divine visions.

d. This type of asceticism and seeking heavenly visions or revelations continued to be characteristic of apostate Judaism; Scholem documents that there were organized schools of mystics, who fostered and handed down these traditions and practices, which were extant until 1000 AD.

e. The verbal root tapeino,w (tapeinoo--to be lower, to be humble) is used in the Septuagint and linked to fasting and the wearing of sackcloth and ashes.  Isa. 58:5
28. Thus, the term humility in this context focuses on these ascetic practices, which are linked with the next item regarding the worship of angels.
29. The noun θρησκεία (threskeia--worship) is defined in BDAG as the expression of devotion to transcendent beings; this term takes an objective genitive to indicate who or what is being worshiped.
30. The term deals with worship as it is expressed by various rites, ceremonies, and other external observances.

31. During the first century, there were several significant religious traditions that existed and were practiced in Asia Minor alongside Christianity; this included the mystery cults, magic, astrology, local religious traditions, and Judaism.
32. Paul has already addressed Colossian legalism, which was more likely Jewish in origin (Col. 2:16-17); Colossian mysticism may have had some Jewish influence, but it is certainly possible that it had its origins in pagan mystery cults.
33. Martin points to the mystery religions of Phrygia, “which had become the home of the most extraordinary forms of heathen superstition; the people seemed imbued with the taste for excitement and mystery, which was partly the outcome of temperament, and partly of centuries of association”.

34. Arnold has thoroughly documented the fact that both Jewish and Gentile religions recognized the existence of angelic intermediaries, which were viewed as being either hostile or helpful.

35. The various spells, charms, amulets, and prayers that were used were designed to manipulate the angelic powers to one’s own advantage or to the disadvantage of others.

36. A number of pagan inscriptions from Asia Minor demonstrate that angels were perceived to be supernatural beings that came to the aid of people in need.
37. This is consistent with the beliefs that existed in Asia Minor; evidence from Colosse and the surrounding region serves to confirm that angels played a significant role in the day-to-day religious practices of that area.
38. As Paul addresses these matters it should allow his readers to understand that this sort of activity removed the focus from God’s plan and the preeminence of Jesus Christ and replaced it with a focus on angels.

39. The evidence here does not point so much to an organized religious system in which angels were worshiped in the same way that God was worshiped; rather, the evidence points to the veneration of angels by calling on them, invoking them, and praying to them.

40. That should be compared to various organized religions today (the most notorious being Catholicism), which corporately promote the concepts of prayer to dead believers and prayers to angels; this includes some Jewish groups, Wiccans, witches, fraternal organizations like the Knights of Columbus, Masons, and more.
41. The internet is filled with sites that provide supposed instructions for how to contact angels and how to invoke their aid through prayer; however, prayer to angels constitutes an act of worship.
42. While the Bible recognizes the existence of elect angels, including guardian angels (Matt. 18:10) and escorts at death (Lk. 16:22), they are simply viewed as God’s ministers who work on behalf of those who are or will be saved.  Heb. 1:14

43. The elect angels are never to become objects of prayer or worship; that is offensive to God and to the angels as well.  Rev. 22:8-9

44. Paul’s next description of the false teacher/teaching in Colosse is much less clear than the previous  concepts of asceticism and angelic worship.
45. The neuter plural of the relative pronoun ὅς (hos--which things) is understood to focus on those ecstatic visions the initiate claims to have seen; the New American Standard simply puts the term visions in italics.
46. The individual(s) in this case appealed to his visionary experiences and his contact with angels, which seems to have been preceded by or associated with rigorous and severe treatment of the body.

47. One difficulty is the use of the verb ἐμβατεύω (embateuo--lit. to step into, to enter), which has resulted in at least three ways of understanding it.

a. The first is expressed by the New American Standard translation, which suggests that these visions form the stable surface on which he takes his stand; if that is so, it is possibly being used ironically.
b. The second is a derived meaning, which has the idea of going on in great detail about something.  IIMacc. 2:30
c. These two suggest that the false teachers are consumed by the visions that they have been receiving, relating them endlessly to anyone who would listen, and likely boasting about them as well.
d. The final way is to understand it as a technical term that related to initiations into mystery religions; it has been found in inscriptions in Asia Minor, and some suggest that it was a term the false teachers used.

e. It is clear that Paul does not define the verb carefully, which suggests that his audience was likely familiar with that verb.

f. While the final view has some potential merit, there is not enough definitive proof to adopt that interpretation.
48. His appeal to his visions and practices was certainly his way of asserting that his was a superior form of Christianity to which others should aspire.
49. This should be contrasted with Paul’s own mystical experience in which he was transported to the third Heaven, but almost never referred to it; additionally, he was not authorized or allowed to speak of the things he had seen and heard.  IICor. 12:1-4
50. It is evident that this self-appointed umpire believed that he was superior to those who did not agree with him; Paul goes on to address the arrogance that characterized this type of person in the final part of this verse.
51. The participle of the verb φυσιόω (phusioo--blow up, inflate) is used figuratively to denote someone who had an exaggerated view of himself; it has a causal force that explains the basis for his actions.
52. That verb is qualified by the adverb εἰκῇ (eike--without cause), which refers to something for which there is no cause or reason, something that has no result, or something that has no real purpose.

53. The prepositional phrase that follows begins with the preposition ὑπό (hupo--by, by means of), which is used with the genitive to express agency.

54. The Greek noun nou/j (nous—mind) refers to the faculty of intellectual perception, comprehension, and understanding; however, it refers to more than intellectual capacity.
55. The mind is the place from which moral and spiritual insights come; it is the place where one orients to reality and morality by means of his volitional decisions. 
56. In this case, that noun is modified by an attributive genitive, which essentially functions as an adjective and describes his mind as mind of his flesh, or his fleshly mind.
57. As in many cases, the noun σάρξ (sarx--flesh) is used here not to refer to the physical flesh but rather to the sinful nature that resides in the flesh.  Rom. 7:17-18

58. The advocate(s) of the Colossian heresy is simply controlled by his carnal mind; the ecstatic experiences were actually rooted in and proceeded from his fleshly nature.

59. He may have well thought that his experiences were authored by God and that he was a super-spiritual believer that stood above common believers who walk by faith.

60. However, his arrogance betrays his lack of true understanding; his old sin nature has convinced him that his experiences were real when in fact they were nothing more than delusions of grandeur or possibly demonic deception.
61. Rather than promoting the plan of God and the preeminence of Jesus Christ, the emphasis is placed on the teacher, his experiences, and his practices, which he is certain others should emulate.

2:19 and not holding fast to the head, from whom the entire body, being supplied and held together by the joints and ligaments, grows with a growth which is from God.  {kai, (cc) connective, and--ouv (qn) not--krate,w (vppanm-s) lit. to use power to take hold of something with the hand; figurative of a lack of commitment; circumstantial participle, causal--h` kefalh, (n-af-s) the head=Jesus Christ--evk (pg) from; source--o[j (aprgm-s) Whom--pa/j (a--nn-s) all--to, sw/ma (n-nn-s) the body--dia, (pg) through, by means of--h` a`fh, (n-gf-p) 2X, medical term; a place of contact, juncture, joint--kai, (cc) connective; and--su,ndesmoj    (n-gm-p) 4X, any connecting item that holds the body together, muscles, tendons, ligaments--evpicorhge,w (vpppnn-s) 5X, to supply what is necessary for the well-being of someone else; circumstantial modifying body--kai, (cc) and; connective--sumbiba,zw (vpppnn-s) 7X, to bring together, to unite, held together; circumstantial with body--auvxa,nw (vipa--3s) to grow, to increase or become greater--h au;xhsij (n-af-s) the growth; cognate accusative of content--o` qeo,j (n-gm-s) of God, from God; subjective genitive; God causes the growth; ICor. 3:6}
Exposition vs. 19
1. Paul continues his criticism of the opponent(s) in Colosse with a statement that defines the fundamental problem of the errorists in terms of their orientation to Jesus Christ.
2. As most interpreters have acknowledged, this statement presupposes that those advocating the Colossian heresy were likely believers; this would also account for their ability to gain an audience among believers in the first place.
3. The fourth participle in this section is from the verb κρατέω (krateo--to take with the hand, to hold, adhere to), which is negated by the negative οὐ (ou--not).

4. The verb emphasizes the use of power to take hold of something or someone (Matt. 9:25) and is used of taking someone into custody.  Matt. 14:3
5. This verb can be used in a more abstract way of holding to something, being loyal to something, carefully observe something, or keeping some principle or tradition.  Mk. 7:3,4,8; IIThess. 2:15
6. That is probably how it should be understood in this verse since Paul has already identified the teaching as coming from the traditions of men and not the true Christian traditions rooted in Christ.  Col. 2:8

7. Paul has criticized these false teachers for their practices, which include their focus on angels, asceticism, and their visionary experiences; at this point Paul criticizes them because their activities do not find their source in Christ.  Col. 2:6-7
8. Once again, Paul uses a metaphor involving the head, but not in the sense of preeminence or authority; rather, his point here is the complete dependence of the body on the head for its nourishment and growth.
a. There can be no doubt that the noun κεφαλή (kephale--head) refers to Jesus Christ (Col. 2:10); this is further confirmed by the masculine form of the relative pronoun (from whom) that follows.  Constructio ad sensum
b. Paul again uses the metaphor of the hand and body; kefalh, (kephale--head) is used metaphorically to refer to one who is superior or supreme, one who has superior rank or pre-eminent status.
c. From Hippocrates forward, the head has been viewed as the command and control center of the body; the ability of the brain to perceive and interpret input allows it to control and coordinate the various parts of the body.
d. In the ancient world, the head was conceived to govern the body; however, the head not only provides direction and controls the body, it makes provision for its nourishment and care.  Eph. 5:28-30
e. Although there is an element of authority in the relationship, the emphasis here is on Jesus Christ as the focal point, the preeminent one who provides direction, nourishment, and the care required for the spiritual growth of the Church.
9. Thus, the charge here is that the opponents have lost contact with the source of their spiritual nourishment and growth; rather than bring them closer to God their pursuit of mystical experiences has put distance between them and Christ.
10. The failure to hold fast to the head is another way of saying that they have rejected sound doctrine, and are no longer moving toward spiritual maturity by pursuing the thinking of Jesus Christ.  ICor. 2:16
11. The initial statement from whom indicates that the body and its growth come from Christ; however, this does not refer to numerical growth by adding new members (Col. 1:6; Rom. 1:13), it refers to the qualitative spiritual growth of the body of Christ.  Eph. 4:15
a. In many fundamentalist churches, there is a very real emphasis on numbers, which is not the biblical emphasis, sends the wrong message, and all too often can lead to spiritual compromise.
b. The wrong message that some have come to believe is the numerical growth is the sign of God’s blessing; however, numbers do not necessarily have anything to do with spiritual growth.
c. The primary reason churches should not be focused on numbers as a measure of spiritual success is that the Bible is clear on the fact that the truth has always been in the minority and will continue to be so.  Matt. 7:13-14
d. The church in Corinth is an example of a larger, wealthy church that had many members, but the majority of their members were still spiritual babies.  ICor. 3:1-3
e. Many churches fixate on how to gain more people, which too often lead them to be superficial in terms of teaching sound doctrine, since they know most people will not submit to in-depth teaching.
f. They seek to appeal to people based what is currently popular and accepted; they engage in cosmic marketing of their music ministries, their youth groups, their programs, living Christmas tree, etc. rather than focusing on the teaching of sound doctrine.

g. In that regard, they may not teach certain difficult doctrines (like the doctrine of separation) in order to avoid offending those who are inordinately influenced by the cosmos.
h. Many have fallen victim to the cosmic idea that there is no need for face-to-face teaching; they appear to believe that tapes, videos, Youtube broadcasts, and Zoom meetings are actually fulfilling the will of God for the body of Christ.  Heb. 10:25
12. What should be evident is that since these teachers have disconnected themselves from Christ, they can do nothing for the growth of the entire body; in fact, they work against the grace of God by bringing division.
13. Paul goes on to indicate that the means or channel God uses for His work in the body of Christ are the joints and ligaments, which are medical technical terms that are joined by a single definite article that indicate some sort of connection between them.
14. The second noun su,ndesmoj (sundesmos--ligaments) was recognized by Euripides, Aristotle, and Galen as a term that denoted the physical connection between parts of the body; it makes sense to understand the noun a`fh, (aphe--joint, juncture) as having a similar idea.

15. Both terms are used of those things that unite or hold the body together and allow it to function as it should.
16. This might include joints (which hold the skeleton together and support movement), tendons (fibrous cords that attach muscle to bone), and ligaments, which are fibrous tissue that connects bones or cartilages, serving to support and strengthen joints.
17. Barth notes that although these two terms appear to be almost synonymous, they are still debated; in that regard, one should recognize that Paul is not writing a medical textbook.

18. It is evident that the metaphor is somewhat strained, since joints and ligaments do not actually provide nourishment to the body.
19. Nevertheless, one must seek to identify Paul’s purpose in using these terms and how they apply to the body metaphor; in that regard, there are two distinct options.
a. The first is that the joints and ligaments refer to points of connection between different parts of the body, so they may refer to the interpersonal relationships between believers, which serve to strengthen one another as well as the entire body.
b. The emphasis here would then be on the interconnectedness of the members of the body rather than on the joints and ligaments as actual channels that provide nourishment to the body.
20. The second view sees joints and ligaments as being specialized parts of the body that do provide nourishment and support for the body of Christ; thus, it refers to communicators that provide spiritual food necessary to spiritual growth.
21. In the parallel passage in Ephesians, the context favors the understanding that these refer specifically to those men who fill the offices, those responsible to prepare the saints for the work of service/ministry.  Eph. 4:11-12
a. Since the joints and ligaments are specific and specialized parts of the body that serve to unite different parts of the body, so the pastor-teacher is that specialized office around whom each local church is to be unified in the truth.

b. The very fact that ligaments serve to unite, support, assist, and provide for the body is consistent with the reality of the pastor-teacher’s function of providing for the spiritual preparation of the saints.  Eph. 4:12

c. Paul uses the noun evpicorhgi,a (epichoregia--help, support, assistance) in Ephesians and the cognate verb evpicorhge,w (epichoregeo--to provide what is necessary for the well-being of others) in Colossians.  Eph. 4:16; Col. 2:9
d. In both passages, Paul uses the preposition dia, (dia--through), which is used to express intermediate agency or means; this indicates that the joints and ligaments serve an intermediary function as conduits between Christ and His body.
e. Thus, the growth and success of the Church is overseen by Christ Himself, but is mediated through those men whom He provided to teach, equip, and support the body as a whole.  ITim. 1:12
22. The final portion of verse 19 indentifies God as the ultimate source of the spiritual growth of the Church.
23. Although the beginning of this verse identified Christ as the source that provides nourishment and support for the body, the ultimate source is said to be God.

2:20 If you have died with Christ to the elementary principles of the world, why, as if you were living in the world, would you submit yourself to decrees,  {eiv (cs) hypothetical particle, introduces first class condition--avpoqnh,|skw (viaa--2p) to die--su,n (pd) with, along with; instrumental of association--Cristo,j (n-dm-s) Christ, due to your union with Christ--avpo, (pg) from, away from; ablative of separation--to, stoicei/on (n-gn-p) 7X, the basic components of something, elementary things, rudimentary things--o` ko,smoj (n-gm-s) the world of men; genitive of possession or ablative of source--ti,j (abt) interrogative adverb; why--w`j (cs) as, as if, as though--za,w (vppanm2p) living; concessive force--evn (pd) in--ko,smoj (n-dm-s) in, with, or by the world; i.e. as if you were still alive to this world--dogmati,zw (vipp--2p) 1X, actively to decree or order something; passively, to submit to rules or regulations that have been decreed by others}
Exposition vs. 20
1. Paul begins verse 20 with a first class condition, which is assumed to be true; it is designed to focus on the matter of the positional death in Christ.  Rom. 6:3-5

2. Although Paul has not stated this explicitly in Colossians, the statement in verse 12 about being buried with Christ via the baptism of the Holy Spirit implies that believers died with Him.

3. The fact that they have died with Christ refers to retroactive positional truth, which means that when Christ died on the cross, the believer died with Him positionally.
4. Since death always involves a separation of some sort, Paul uses a prepositional phrase regarding that from which the believer has been separated by positional death; the preposition ἀπό (apo--from, away from) is used to denote separation from and freedom from these principles.
5. Paul once again references the elementary principles of the world, which he first referenced in verse 8.

6. The noun στοιχεῖον (stoicheion--component, element) originally referred to a small upright post that was part of a row.

7. It was used of the first element or principle and referred to the rudimentary elements of anything; it is the most basic series that is necessary for understanding any field of knowledge or endeavor.

8. In grammar, it referred to the ABCs; in music, it referred to the notes on the scale; in physics, it referred to the four basic forces of earth, air, water, and fire; in regard to the physical world, it referred to the individual elements that comprise the world.  IIPet. 3:10,12

9. It is used as a religious term to refer to the elementary teachings, doctrines, principles, or rituals of the religion or philosophy in view; Hebrews 5:12 uses it of the elementary teachings of Christianity.
10. It appears that when this term is used in the New Testament and not defined specifically by context, it refers to those basic beliefs, doctrines, rituals, and practices that are fundamental to the religious life of all peoples, be they Jew or Gentile.

11. It denotes the rudimentary religious teachings possessed by the people in view that were designed to gain God’s favor and procure salvation.
12. This would include not only the Mosaic Law and all the laws and rituals for the Jews, but also the religious observances common to paganism; either form of elementary religion is simply a different form of bondage that ignores or devalues the person and work of Christ.

13. The genitive of the noun κόσμος (kosmos--world) does not refer to the universe or to planet earth, but to those that inhabit the world; a possessive genitive or ablative of source indicates that it is the elementary religious views and practices that come from men and are common to them.  
14. The cosmic system is an expression of Satan’s perverted genius; it is dominated by his lies and deceptions, which are designed to keep mankind enslaved under darkness.  
15. The cosmic system is constantly in a state of flux, constantly being corrupted by the lusts of the old sin nature (IIPet. 1:4), constantly being built on lies (Jn. 8:44), and is constantly degrading and passing away.  IJn. 2:17
16. Thus, it should be evident that the cosmic religious teachings which arise in this environment come from the source of evil, are consistent with the old sin nature and unregenerate humanity, and serve to confuse and lead people away from Christ.
17. The reality is that death involves a change of condition; death releases people from whatever status they had in the previous life.  Rom. 7:2-3

18. Therefore, when the believer was united with Christ positionally at the point of salvation, it fundamentally changed his relationship to the world and the things in it.
19. The implication here is that if the Colossians submit to the elementary principles of the world the are taking a step backward into an inferior realm of living; being in Christ indicates that they do not need any guidance from their previous existence.

20. Paul continues the apodosis with a question that is designed to point out the incongruity of submitting to the errorists given the Colossians’ position in Christ.

21. Most commentators have noted that the conjunction ὡς (hos--like, as) has some concessive force and has the sense of as if, or as though.
22. One should recognize that Paul is not advocating some sort of escapist mentality that denies that the believer is still part of and living in the Devil’s world.
23. Rather, the emphasis in on the fact that believers should recognize that their identification with Christ permanently changed their relationship to the world; they are not to consider this present world as their home (Heb. 11:13-16) or look to it for direction regarding God and His plan.  ICor. 1:20-21
24. Paul goes on to ask why the believer would subject himself to anything outside of Christ; the verb δογματίζω (dogmatizo--submit to rules or regulations) is used actively of placing one under obligation by means of various rules and regulations.
25. It is used here in the middle (most likely) or passive voice to mean to submit oneself to the rules or regulations decreed or imposed by others.
26. The errorists were seeking to impose their own cosmic system on the Colossians; the problem is that the Colossians might adopt their viewpoint willingly.
27. Although some have suggested that this serves as a rebuke for their failure on this front, it is more likely that this is a warning (posed as a question) about allowing the false teachers to dictate to the Colossians.
28. At this point, Paul digresses slightly to identify the types of things being pushed on the Colossians; the sentence actually resumes in verse 22 following the parenthesis.
2:21 "Do not handle, do not taste, do not touch!"  {mh, (qn) not--a[ptw (vsam--2s) to make contact with the hand, to take hold; these three items express prohibitions decreed by the opponents--mhde, (cc) but not, and not; not translated--geu,omai (vsad--2s) 15X, to partake of, to taste, to eat--mhde, (cc) and not; not translated--qigga,nw (vsaa--2s) 3X, to come into contact with, to touch}

2:22 (which are all things destined to decay when they are consumed)-- in accordance with the commandments and doctrines of men?  {o[j (aprnn-p) which, which things--eivmi, (vipa--3s) are; gnomic present--pa/j (a--nn-p) all--eivj (pa) lit. into, going to, destined to--fqora, (n-af-s) 9X, in nature, that which is perishable, that which is subject to decay or corruption--h` avpo,crhsij (n-df-s) 1X, the action of consuming something, using it up; locative of time--kata, (pa) according to the standard--h` e;ntalma (n-an-p) 3X, that which has been commanded--kai, (cc) and; connective--didaskali,a (n-af-p) 21X, the act of teaching or the content of what is taught; teachings, doctrines--o` a;nqrwpoj (n-gm-p) of men; subjective genitive; the things men decree or teach; they are also of human origin}
Exposition vs. 21-22

1. Paul now provides some examples of the types of commands (actually prohibitions) that the false teachers were seeking to impose on the believers in Colosse.
2. While some have suggested that he is directly quoting the errorists, the abrupt staccato nature of what he says here is probably designed to be somewhat mocking and sarcastic.

3. In fact, this section is still part of the question that began in verse 20, which may contain a note of doctrinal incredulity.

4. While there is some disagreement about the distinctions made in these commands, it is clear that all three have to do with the errorists ascetic approach to the Christian way of life.

5. The first and the third commands are quite similar and most interpreters have recognized that it is difficult if not impossible to distinguish any difference between the two verbs

a. The first verb is ἅπτω (hapto--to make contact, to touch or take hold of something), while the third verb is θιγγάνω (tingano--touch) also essentially means to touch or handle.
b. Since this seems to be repetitious, some have interpreted the first verb in the same way in which Paul used it in First Corinthians; in the context of sex and marriage.  ICor. 7:1
c. This view may be somewhat understandable in light of the fact that the errorists were promoting an ascetic approach to the Christian way of life.
d. However, reading a sexual connotation into Colossians is somewhat suspect since that is the only time out of 39 usages that it has any sexual connotation.

e. Additionally, the only way one can even see the sexual meaning in Corinthians is because of the clear context and the fact that there is a discreet direct object.

f. It would be difficult if not impossible to reconcile abstaining from sexual activity with what Paul parenthetically adds in the next verse regarding the fact that the things in view are all perishable.  Col. 2:22

6. The second command uses the verb γεύομαι (geuomai--to partake of something by mouth), which can mean taste or eat depending on context.  Matt. 27:34; Jn. 2:9; Acts 20:11
a. While it is certainly possible that there is Jewish influence in these prohibitions, other pagan cults also instituted and practiced dietary restrictions.
b. Some of these cults advocated a vegetarian diet and they prohibited their followers from eating meat and drinking wine.
c. In some instances, pagan  unbelievers thought that animals had souls; their view was that if a man ate an animal, the irrational soul of the animal would somehow negatively impact the rational human soul.

7. Since God gave man dominion over the entire creation, and since he provided both plants and animals for human consumption, any system that undermines or denies this is not only fundamentally flawed, it is at odds with biblical revelation.  Gen. 1:28-29, 9:2-3; ITim. 4:3
8. What is evident here is that the errorists seem to have focused on living the Christian life by imposing numerous prohibitions on believers; this is designed to control their behavior with a yoke of slavery and undermine the principle of Christian liberty.  Jn. 8:31-32; Gal. 5:1,13

9. What should be evident about every form of legalism, imposing prohibitions to control behavior, is that it never works for believers; making external rules does nothing to promote spiritual growth.
10. It is also counterproductive in that it also involves some elevating themselves above others, which simply promotes sectarian arrogance while undermining the sufficiency of Christ.

11. In verse 22 Paul documents his view by asserting three things about their rules and/or objects of the verbs used in their commands; he will go on to add a fourth deficiency in these teachings in verse 23.
a. The first portion of verse 22 pretty clearly refers to the unexpressed objects of the verbs in verse 21; thus, it has a different antecedent than what Paul addresses in the latter part of verse 22.

b. In that regard, the first statement in verse 22 is parenthetical; this is accurately reflected in the New American Standard translation.

c. The latter part of verse 22 does not refer to the perishable items, but to the rules or commands, which are clearly identified as human viewpoint religion.

12. The noun φθορά (phthora--corruption, ruin, destruction) focuses on that which is corruptible and subject to decay; it deals with physical things that are subject to deterioration, decomposition, and decay.
13. While Paul uses this term with respect to things that belong to the present evil age instead of the age to come (Rom. 8:21; ICor. 15:42,50), the emphasis here is largely on the matters of food and drink.

14. That is made more clear by the noun ἀπόχρησις (apochresis--to use up, to consume), which emphasizes the short-lived nature of the items in view.
15. When dealing with food and drink it is evident that when one consumes them in the course of life they simply breakdown through the process of digestion and are eliminated from the body.  Mk. 7:17-19

16. As Bruce insightfully notes, this shows a gross lack of any sense of proportion to make such transient and perishable matters so central in religious teaching.
  ICor. 8:8
17. Following that parenthetical statement about the prohibited objects, Paul continues his thoughts by focusing on the nature of these prohibitions.
18. The nature of the decrees being pushed on the Colossians is seen in the prepositional phrase that begins with κατά (kata--according to, in accordance with), which is used with the accusative to denote the norm or standard that governs something.
19. The two nouns commandments and doctrines/teachings are closely connected as seen in the fact that there is a single article and the single preposition that governs both nouns.
20. The first noun ἔνταλμα (entalma--an order, a command) indicates that the errorists were imposing standards that were considered as officially binding in the Christian way of life.
21. The second noun διδασκαλία (didaskalia--teaching) can refer to the act of teaching or to that which is taught; in this case, it refers to the teachings or doctrines that they promoted.

22. Both are governed by the genitive of the noun ἄνθρωπος (anthropos--men, mankind), which may be classified as a subjective genitive or an ablative of source.

23. If it is subjective, it means that it is merely human agents that are making demands on the Colossians with their commandments and doctrines.

24. If it is classified as an ablative of source, it indicates that the commands and doctrines are of human origin; since they come from human viewpoint and not the divine viewpoint, they are at odds with the true teachings of the Bible.
25. Most interpreters have noted the language is quite similar to the language found in Isaiah 29:13, which was used by Jesus to condemn the Jews for their use of man-made doctrines and commands in their approach to God.  Mk. 7:6-8
26. These errorists in Colosse were doing just as the Scribes and Pharisees had done previously; this human viewpoint approach to God’s plan does not glorify God and the religious activity that proceeds from these teachings is pointless, vain, and lacking any result.
27. The question that began in verse 20 makes two points; the first is that identification with Christ frees the believer from cosmic, religious approaches to the plan of God.

28. Secondly, since that is so, it becomes incongruous for the citizen of the heavenly kingdom to submit himself to human viewpoint rules and regulations that do not find their source in God.

29. If believers choose to allow themselves to be pressured or bullied into obeying their man-made commands, they are actually surrendering their liberty and freedom in Christ.

2:23 Rules like these are not of any value with respect to fleshly indulgence, although they have an appearance of wisdom in self-made religion and self-abasement that is severe treatment of the body.  {o[stij (aprnn-p) which kinds of things, things of this sort; refers to the commands and doctrines of the errorists; regulations such as these--eivmi, (vipa--3s) lit. is, agrees in number with “value”--lo,goj (n-am-s) word, thing, matter, report, reputation, “appearance”; note accusative and not predicate nominative--me,n (qs) particle of affimation; to be sure, introduces concessive clause--e;cw (vppann-p) although having, possessing; concessive force--sofi,a (n-gf-s) of wisdom, apposition to logos--evn (pd) in, in the sphere of, involving; governs the three terms that follow--evqeloqrhski,a (n-df-s) 1X, self-made worship; do it yourself religion--kai, (cc) connective, and--tapeinofrosu,nh (n-df-s) 7X, lowliness, humility; phony humility--kai, (cc) textually suspect--avfeidi,a (n-df-s) 1X, lit. not sparing, rigorous, austere; apposition to previous two practices--sw/ma (n-gn-s) the physical body, objective genitive--supply but having; contrasts the men phrase--ouv (qn) no, not--evn (pd) in--timh, (n-df-s) honor, worth, value--ti.j (a-idf-s) indefinite adjective; any--pro,j (pa) to, toward, against--plhsmonh, (n-af-s) 1X, the process of seeking satisfaction; gratification--h` sa,rx (n-gf-s) the flesh; objective genitive}
Exposition vs. 23

1. In this verse, Paul concludes his thoughts on the false teachers and their teachings with a summary statement about what is perceived and what is actually true.
2. The verse begins with the indefinite relative pronoun ὅστις (hostis--which, these), which can be used as an indefinite pronoun that refers to anyone or anything in general.

3. Several lexicons and grammars note that it can be used qualitatively to indicate that what is referenced belongs to a particular class.

4. In that regard, the emphasis is not simply on these regulations, but on the fact that commandments and doctrines such as these do not really work in the Christian way of life.
5. There has been significant discussion regarding the fact that the Greek text is somewhat difficult and that most translations suffer from some kind of problem.

a. That has led interpreters to suggest that the text should be emended, but that is not really necessary in this case (or in most cases).

b. The corrected translation above reflects that fact that the main statement contains a concessive clause that interrupts the flow of the sentence.

c. The flow of the sentence resumes after the statement about their severe treatment of the body; the sentence then continues with the negative οὐ (ou--no, not), which forms a contrast with the concessive clause.

6. When Paul states that these rules and regulations have no value, he uses the Greek noun τιμή (time--“value”), which first means the amount of which something is priced.  Matt. 27:6,9
a. The term is used for the amount one pays when he buys something (Acts 7:16), or for the price one receives when he sells something.  Acts 4:34, 5:2

b. When dealing with concepts or people, it involves the recognition of what something or someone is worth; in that regard it has the sense of esteem or honor.  Jn. 4:44

c. It can then be used figuratively to denote the usefulness, value, or benefit of something.

d. The prepositional phrase not in any honor means that these things are not to be held in esteem, they are worthy of no honor; this is because they do not have any real value or benefit.

7. The specific lack of value on which Paul focuses is seen in the final prepositional phrase, which is introduced by the preposition πρός (pros--to, toward).
8. That preposition can be used with the accusative and can mean with reference to or with regard to; it can also be used in a hostile or adversative sense as reflected in the New American Standard.
9. What the errorists’ rules and regulations cannot address is the matter of how believers are to deal with the old sin nature.
10. The noun πλησμονή (plesmone--“indulgence”) comes from a verb that means to fill up; it refers to the process of securing satisfaction or gratification.

11. It is followed by the objective genitive of the noun σάρξ (sarx--flesh), which refers to the place where the sin nature is located and from where various lusts proceed.

12. While the previous term indulgence was use quite often of food and drink, it can go beyond that to deal with other physical desires that man seeks to gratify.

13. The point is that all the rules and regulations in the world are external and are incapable of addressing the internal desire to fulfill the lusts of the old sin nature.  

14. There is no law or human procedure that is capable of dealing with the sin nature and producing the righteous lifestyle that God desires.  Gal. 3:21

15. Only God has the power to defeat sin and death, and His only solution for mankind’s plight is found in Christ and Christ alone.  Jn. 14:6; Acts 4:12; ITim. 2:5

16. The concessive clause that interrupts the flow of the main statement is introduced by the particle μέν (men--not translated), which is then followed by a concessive use of the participle from the verb ἔχω (echo--having, although these have).

17. The concessive participle indicates that the state or action of the main verb (are of no value) is true in spite of the state or action of the participle (having a reputation of wisdom).
18. This portion of the verse deals with the fact that while these teachings may have a reputation or appearance of wisdom among the naïve or uninformed, they actually are not in line with the wisdom that is found in Christ (Col. 2:3) that Paul promoted.  Col. 1:28
19. Paul goes on to cite three specific things that were characteristics of the false teachers; the first two are linked by a single definite article and connected by the conjunction καί (kai--and), which means that they are closely connected.
20. The best textual evidence does not have a second καί (kai--and) connecting the second and third items, which means that the third is likely in apposition to the second, adding further explanation and clarifying exactly what Paul had in mind.
21. The items Paul mentions in verse 23 have all been mentioned previously in this section.  Col. 2:18
22. The emphasis on the will of the false teachers was seen in verse 18, where Paul linked the ascetic practices and worship of angels with their own willful choice.

23. Here their will is linked with the noun θρησκεία (threskeia--devotion, worship) to form a compound that  refers to worship of or devotion to something or someone which is a by product of one’s own desires and initiative.

24. It is worship that is defined in some way by the personal will and desire of the one engaging in it; it is certainly a product of his fleshly mind (Col. 2:18) and is part of the empty deception against which Paul warned.  Col. 2:8

25. The second related item was also seen in verse 18, where the noun ταπεινοφροσύνη (tapeinophrosune--lowliness, humility) was linked with the ascetic practices of these teachers.

26. Here, Paul follows it with the phrase severe treatment of the body, which is in apposition to the previous term (self-abasement); this more fully explains exactly what Paul means.
27. The noun ἀφειδία (apheidia--not sparing) refers to harsh and severe treatment; the genitive that follows should be understood in an objective sense; the body is the object of this type of abuse.

28. As Moo has observed, “it is especially attractive to think that the problem of temptation, which can be viewed as a struggle to allow one's mind to control one's body, could be solved if only the body could be subdued through harsh treatment”.
 
29. Since this ascetic approach may seem that it can provide a way to deal with the ongoing problem of the old sin nature, it has been a popular religious approach and practiced in religions such as Stoicism, various Greek and Roman cults, Hinduism, Buddhism, Islam, and Catholicism.
30. One should not think that this criticism of the false teachers meant that Paul believed that there was no place for bodily discipline since other passages demonstrate that he recognized the proper approach to this matter.  ICor. 9:24-27; Tim. 4:8
31. He is saying that these types of legalistic, ascetic practices are not consistent with the believer’s position in Christ; even though they have a façade of wisdom, they are of no real value.
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